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AMERICAN 


JOURNAL OF PHILOLOGY 


VoL. XVII, 2. WHOLE No. 66. 





I—ON THE WESTERN TEXT OF THE ACTS AS 
EVIDENCED BY CHRYSOSTOM. 


The following paper relates to the origin of what is called the 
Western text of the Acts. This, as is well known, is best given, 
though not in its entirety, in the Codex Bezae. But other 
codices, notably the Laudianus, exhibit the same modifications 
of the text; and they are also found sporadically in the old Latin 
and in the margin of the Heraclean Syriac. 

Prof. Blass in his recent edition of the Acts, in which he 
separates the so-called Western text and prints it underneath the 
ordinary text, concludes that in it we have preserved to us a 
preliminary draft of the Acts, the work of Luke himself. Other 
critics, in particular Prof. W. M. Ramsay, argue that it is a much- 
glossed recension made about the middle of the second century. 
And the problem of its origin is in any case so intricate that any 
fresh light upon it must be welcome. Let me then state sum- 
marily the conclusion which I believe is warranted by the new 
facts which in the following essay are brought to light. It is this. 
There once existed a Greek text of the type called Western 
which exhibited not only the glosses peculiar to the codices D 
(or Bezae) and E (or Laudianus), but various other glosses only 
now found sporadically in the Syriac or old Latin or in the Codex 
137 (of Acts). Being more comprehensive, this text must also 
have been older than the Bezan. This now lost text was the 
basis of an early commentary to which, in some form or other of 
it, both Chrysostom and Ephrem had access, so as to use it in 
their respective commentaries on the Acts. It results that as we 
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go back in the history of the Bezan text the glosses do not 
diminish in number, but rather increase; and that the Bezan text 
has not grown by accretion, as many eminent scholars have 
supposed. On the contrary, it is a text in which the glosses, so 
called, have been thinned out somewhat. For readings which all 
stood together in the text which underlies the Armenian com- 
mentary are now only found scattered wide apart in the Bezan 
Codex, in Gigas, in Codex 137, in the Syriac, and in S. Augustine. 

In the December of 1893 I translated from Armenian for Prof. 
Rendel Harris’s use a number of fragments of the commentary 
on the Acts written by Ephrem Syrus. These are contained in 
an Armenian catena on the Acts printed at the Mechitarist press 
of Venice in the year 1839. They are important because they 
attest that the text of the Acts used by Ephrem contained many 
of the glosses peculiar to the Codex Bezae. In his appendix, 
however, Prof. Harris threw out a hint which I have taken up 
and worked out in the following pages. For he recognised that 
one or two passages in the Greek commentary ascribed to Chry- 
sostom are identical with fragments of Ephrem’s commentary as 
preserved in the Armenian. Chrysostom’s Greek does not, 
indeed, present many such points of contact; but I had already 
observed that the long and numerous extracts of Chrysostom 
preserved in the same Armenian Catena were different from the 
Greek text printed by Henry Savile; and that these differences 
were not attributable to the Armenian translator, but must have 
characterised the Greek which lay behind the Armenian. It then 
occurred to me to examine the Armenian text of Chrysostom 
with a view to see whether there were not more traces in it, than 
in the existing Greek, not only of an admixture of Ephrem, but 
of Bezan or Western readings. 1 was rewarded by finding many 
traces of Ephrem other than the two or three which Prof. Harris’s 
keen eyes had already detected; while of Bezan readings I found 
a copious harvest. These I now make public, along with some 
passages of the commentary which, though not reflecting a 
Western text, have an interest and are not found in the Greek 
form. 

But first I may say a few words about the Catena itself. It 
consists of 458 closely printed pages ‘octavo; and the matter is 
divided into 55 chapters, as is the existing Greek commentary of 
Chrysostom. A table of contents is prefixed also identical with 
the τῶν εἰς τὰς πράξεις ἠθικῶν πίναξ printed by Savile in volume IV, 
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at the end of the work on the Acts. The arrangement of the 
Armenian Catena is thus based on Chrysostom. It is, as a rule, 
with a bit of Chrysostom that each chapter opens; and his 
excerpts occupy nine-tenths of the book. The Catena is printed 
from two codices, of which one is dated 1049 of the Armenian 
era, = A. D. 1601, and it contains, beside excerpts of Chrysos- 
tom, Ephrem and Cyril of Jerusalem, a few passages from Dio- 
nysius, Gregory of Nyssa, Gregory Nazianzen, Nerses Catholicos 
(Lambronatzi), Kiurakos and David the Philosopher. Nerses 
was born 1153, and his literary activity occupied the last 25 years 
of the century. Kiurakos belonged to the eleventh century. 
David the Philosopher was the translator of Aristotle and lived 
in the fifth century. The Catena therefore cannot have been 
compiled before the thirteenth century; nor is there good reason 
to suppose that all these writers had written commentaries on the 
Acts. 

The anonymous compiler, however, does seem to have used 
classical Armenian versions, long anterior to his own age, of the 
entire commentaries at least of Chrysostom and of Ephrem; for 
in his dedicatory address to the Lord John, brother of the king 
and bishop of the province of the divinely preserved fortress of 
Maulevon and of some part of the lofty castles, and also overseer 
of the renowned and holy congregation of Goner, he writes thus 
(p. 9): 

“Thou badest me set before myself the original, and from the 
broad and copious interpretation of the Acts of the Apostles with 
level judgement (or ? taking passages of equivalent meaning) 
contract and arrange in brief the longer treatises... However, 
though intricate, ’tis nevertheless a plain and trodden path and’ 
likewise smooth and firm, which I was bidden by thee to pursue, 
more particularly because I have to guide me, as it were, bright 
torches and unapproachable suns—namely, the skilful Lord 
Ephrem, taught of God, and the famous Chrysostom, fountain 
of Christian lore. Clasping whose heavenward feet in fear, I 
humbly pray that they first pardon my temerity and then assist 
my weak faculties, so that I may cope with their profound and 
brilliant interpretations of the Acts of the holy Apostles; that I 
may string together and interweave like precious pearls their 
interpretations in some places differing and sometimes concor- 
dant... But they that have wider capacity and are strong in 
understanding will, in order to slake their thirst, have recourse to 
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the fountains of the wise which stretch like a sea—I mean to the 
extensive original commentaries, from which the following expo- 
sition has been so much abridged and summarised.” 

The above proves (1) that the Armenian compiler had the 
longer commentaries in his hands, and (2) found that they some- 
times differed from one another, but sometimes agreed. The 
former of these facts is more explicitly avowed in the title which, 
after the above preface, is prefixed to his work: “From the 
original and extended commentaries on the Acts of the Apostles 
of the Saints, the Lord Ephrem and the blessed John Chrysostom, 
the following abridgement has been compiled. As thou per- 
ceivest, in their several places are written in against their respec- 
tive comments the names of the Saints, by order of the Lord 
John,” etc. 

It is therefore not vain to hope that the whole of Ephrem’s 
commentary on the Acts may yet be recovered in Armenian. It 
must surely be lurking in the monastic library of Edschmiadzin 
or of Jerusalem. The Mechitarists of Venice, however, declare 
that their library does not contain it, and it could hardly have 
escaped their eyes. This Catena is the only commentary on the 
Acts which I myself could discover there. In view of the peculiar 
differences which there are between the Armenian and the Greek 
forms of Chrysostom’s commentary, it is not superfluous to add 
here the gist of the colophon appended to this Catena. It is 
entitled 

“The prayer of the new possessor and labour-loving renewer 
of the original commentary (or interpretation) from which this 
(i. e. the Catena) was abridged.” It runs thus: “In the year of 
the creation 6501, of the advent of the Saviour 1077, of the 
Chosrovian reckoning of the race of Hajk (i. e. of the Armenians) 
525, in the reign of Michael, son of Dukas (spelt Dukads), and 
in the patriarchate of Kosmas and Gregory, son of Gregory 
Palhavouni; I having been elevated to the throne of my fore- 
father, Saint Gregory, and according to the providence (07 fore- 
sight) of Saint Isaac, being hard put to it by the persecution with 
the sword of the Scythians, came to the sumptuous resting-place 
(or abode = μονή) of Saint Constantine. And after eager search 
I found the guerdon of many, the magnificent interpretation of 
the Acts of the Apostles of the great John Chrysostom, (full of) 
brilliant and helpful teaching. And having met with a learned 
rhetor Kirakos advanced in Greek and Armenian studies, I 
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caused him in his generous zeal to translate the desired prize of 
my spirit. And having received it with hearty joy, as if it were 
the tablets of the first prophet, I crossed with great toil the wide 
stretch of Libya and of the Asiatic gulf, and by the providence 
of the Spirit I came to the portion of Shem in the lower slopes 
of Taurus, to the abode of the saints wherein angels dwell. And 
there I found the learned and grace-endowed Kirakos, my son in 
spirit and pupil of the great scholar George, my successor (07 
vicar). And he eagerly undertook, according to the gifts of the 
Spirit richly bestowed on him, to restore anew the adulterated 
(υοθευόμενα) language of the rhetor, changing it into the fluent and 
harmonious idiom of our race...” 

From the above it is clear that the version of Chrysostom from 
which this Catena was compiled was made in A. Ὁ. 1077 from a 
Greek copy found in a monastery of S. Constantine; and that 
this first version made by the rhetor Kirakos was remodelled and 
changed into pure Armenian by another Kirakos in the region of 
Taurus. Where the monastery of Constantine was, I know not; 
but as the writer crossed Libya and the Asiatic gulf on his way to 
the Taurus therefrom, he probably started from Cyrene, went by 
land to Alexandria and thence by sea to Iskanderoun. Ifso, we 
have here a text of Chrysostom’s commentary coming from 
Cyrene in the eleventh century. 

The version of Ephrem’s commentary used by the compiler of 
this Catena may have been made along with the rest of the 
versions of Ephrem in a still earlier epoch of Armenian literature, 
perhaps in the seventh or eighth century. It was made by some 
one who had the Armenian vulgate at his elbow, for the citations 
are always given according to the text of that vulgate. So also 
are the citations of Chrysostom. 

We very soon come on a passage which seems to bear out 
Prof. Harris’s conjecture that Chrysostom used Ephrem’s com- 
mentary in writing his own. I give in English the equivalent 
passages of Chrysostom and Ephrem. 


Chrysost., ed. Savile, vol. IV, Armen. Catena, p. 21. 
p. 611, 1. 19. Curys.—So then Christ re- 
Wherefore also he remained mained on earth o days appear- 
40 days on the earth after his ng to them, that by seeing for 
resurrection, giving a convinc- so longa time they might not 
ing proof in so long a time of suppose him to be a vision to 
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it being himself, that was seen 
(τῆς ὄψεως τῆς οἰκείας), lest they 
should regard the person seen 
as a phantasm. And he was 
not satisfied even with this, but 
he added the table as well, as 
he proceeds to relate. 

And sitting with them at table 
(συναλιζόμενος) he commanded 
them (Acts 1.4). To this epi- 
sode then the Apostles them- 
selves continually appealed in 
proof of the resurrection, say- 
ing: We who ate and drank 
with him. And what he did 
when he appeared, he shews in 
the sequel, saying: “being seen 
of them and speaking of the 
things pertaining to the king- 
dom of God.” 

(i) But since they were 
wearied and put about by what 
had already taken place, and 
were in the future to go forth to 
engage in mighty contests; he 
revived them with discourses 
upon the future, and enjoined 
them not to go away from Jeru- 
salem, but to await the promise 
of the father. First he led them 
out into Galilee still afear and 
trembling, in order that they 
might listen to his sayings in 
security. After that, when they 
had so listened, and still re- 
mained 4o days, he enjoined 
them not to depart from Jeru- 
salem. (ii) Why so? Just as 
no one permits a handful of 
soldiers, that are about to fall 
on a large army, to go away, 
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their eyes (i. 6. optical delusion). 
What then was he doing zz the 
forty days appearing to them? 
He was conversing, he says, to 
them about the kingdom of God. 
He conversed about that con- 
cerning which he spake even 
before his death not only in long 
discourses, to wit, that he would 
come in the glory of his father 
and sit on the throne of his 
glory ; though he had also per- 
mitted their eyes to behold the 
same on Tabor. (A) And very 
naturally. For the disciples 
were wearied and put about by 
what had already taken place; 
that is, by his sufferings and 
death. And furthermore, since 
they were in the future to go 
forth unto mighty contests in 
preaching the Gospel, he en- 
couraged them with the hope 
of the kingdom which he prom- 
ised them and established their 
affrighted souls. But not by 
appearing in the 4o days and by 
familiar discourses only about 
the kingdom was he content to 
comfort them, but also by the 
table as well, “and participat- 
ing with them of bread.” 
EPHREM.—Not because he 
had any need thenceforth of 
food, but out of condescension, 
with a view to a clear demon- 
stration of his resurrection. 
Curys.—(A) Wherefore also 
the Apostles continually made 
this a proof of the resurrection, 
that ‘“We ate and drank with 
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until they have donned their 
armour; nor allows horses to 
leap in front of the starting- 
point, until they have got their 
charioteer; even so he did not 
launch them either on the battle- 
ground before the descent of 
the Spirit, lest they should be 
easily overcome and taken pris- 
oners by the superior numbers. 
And beside these reasons, there 
was another; namely, this: that 
it might not be said by some, 
that they left alone those whom 
they knew, and went to boast 
among strangers; thereforethey 
furnish the evidences of the 
resurrection before the eyes of 
them that crucified him, of them 
that buried him, in the very city 
in which the lawless deed was 
committed, so as to curb and 
bridle even all outsiders. For 
as soon as they that crucified 
him were to be seen actually 
filled with faith, it would be 
manifest that both the cross and 
the lawlessness of the crime 
were clearly demonstrated, as 
the proof of the resurrection 
would be overwhelming. Inthe 
next place that they might not 
say, “ How then shall we remain 
among the frowardslayers; who 


also are so many, whereas we. 


are few and of little account?” 
savi¢ Behold how he dispels 
the misgiving, saying, “ But wait 
for the promise of the 
Father, which ye have heard of 
me.” And when did they hear, 


etc. 


612.1. 
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him after his resurrection.” He 
then by eating confirmed the 
Apostles in the faith of the res- 
urrection and gladdened them 
with the promise of the king- 
dom; and because withal he 
was about to depart from them, 
he enjoined them not to depart 
Srom Jerusalem (τ. 3). 
EpHrem.—(i) And, since 
they were afear, he first led 
them out into Galilee, in order 
that they might listen to his 
sayings insecurity. And when 
they had so listened, lo, he still 
remained with them 40 days 
and enjoined them not to depart 
from Jerusalem and not to go 
forth to preach before receiving 
the Spirit. (ii) Just as no one 
permits his soldiers to mix in 
the fray before they have donned 
their armour, nor the steed with- 
out a charioteer, so without the 
coming of the Spirit he permits 
them not to enter the lists of 
battle and to be overcome. And 
again for the sake of many who 
were about to believe in Jeru- 
salem, he obliged them to re- 
main there. And again that 
the Jews might not say that 
they left alone those whom they 
knew and went out to strangers 
out of hatred or for glory; and 
that they may not be exasper- 
ated and revolt from them; for 
this cause they furnish the good 
news first unto them that cruci- 
fied him, in the very city where 
the lawless slaying of Christ 
was committed by them. In 
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p. 612. 24. And see how he 
compelled them to remain in 
Jerusalem, by promising that 
there he would bestow the 
Spirit. For lest they should 
again flee after his ascension, 
he kept them all there by this 
expectation, as it were with 
some chain. 


AMERICAN JOURNAL OF PHILOLOGY. 


order that even the outside 
heathens might easily believe, 
seeing the slayers of Christ 
filled with faith in him, and 
them that crucified him become 
preachers of his resurrection. 

But that the disciples might 
not say, ‘‘ How shall we remain 
among the froward slayers,” 
and that they should not flee 
after his ascension, he dispelled 
their misgivings by the promise 
of the Spirit, (saying) that in 
that place he would first bestow 
it on them. In order that by 
this hope, as with some chain, 
he might keep them in Jeru- 
salem, to sit down there and 
await the promise of the good 
news of the Father, who by 
means of the prophet saith “1 
will pour out of my Spirit upon 
all flesh.” 

Curys.—“ The which ye 
heard from me.” For, saith 
he, I speak it not now merely 
and newly, but lo, even now I 
have promised and I do not 
that which is false. 

And when then did they hear, 
etc. 


Here we have a long excerpt given in the Armenian to 
Ephrem, which yet stands in the Greek Chrysostom. One’s first 
impression is that the ascription of the Armenian MSS is at fault. 
But this cannot be the case; for a large portion of the Greek 
extract of Chrysostom is given eo nomine in the Armenian. And, 
as we shall see later on, in one other case at least the Catena in 
successive extracts gives the same or equivalent comment, first 


to Chrysostom and then to Ephrem. 
rearrangements of Chrysostom’s text are also noticeable. 


The amplifications and 
The 
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same features characterise everywhere the Armenian text, and 
are no doubt partly due to the Armenian translator and his 
editor, but partly also to the actual text of Chrysostom used. As 
regards rearrangement, we may notice how a passage, translated 
above from Savile, p. 612, 1. 24, is juxtaposed in the Armenian 
with material found in Savile, p. 611. Yet Savile, p. 612, Il. 2-23, 
are given in the Armenian nearly word for word as Chrysostom’s 
and as acommentary on the words “The which ye heard from 
me.” This paragraph is clearly misplaced in the Greek Chry- 
sostom, and as clearly in its right place in the Armenian Ephrem. 
Whence we may infer the priority of the Ephrem. 

On pp. 24, 25 of the Catena we have another long excerpt 
headed “ΕΡΗΚ. Curys.,’ which may represent matter common to 
both commentaries, to which the compiler therefore prefixed both 
names. It corresponds to Savile’s text, p. 612. 35, beginning καὶ 
δείκνυσιν, as far as p. 613. 27 ἀλλ᾽ ἐν τῇ πεντηκοστῇ. As usual, the 
matter is rearranged in the Catena, and the passage 613. 3 πῶς δὲ 
βαπτισθήσεσθε to 613. 9 ὑπὸ τοῦ πνεύματος is introduced on p. 612, 
1. 39, after αὐτοῦ ἐμνημόνευσε. 

Nor is this all. The reasons entered into in the Greek text 
(Savile, 612. 44 τί δήποτε to 613. 3 ἐξετάσεως καιρός) why the Spirit 
first came as a dove and subsequently as a fire, are omitted in the 
Catena ; and instead of them we read simply “and of this we will 
presently set forth the reasons.” Again in p. 613, 1]. 21-23, in 
place of the passage about St. Paul, we have in the Catena the 
following: “And Israel of old fasted in great fear, and then the 
sea was divided.” Besides these larger changes, the Armenian 
presents many small transpositions of text, yet forms a consistent 
and integral text from beginning to end. It runs thus: 

“EpHr. Curys.—And not only does he declare himself to be 
greater beyond comparison, but he also shews his disciples to be 
greater than John, saying ‘Ye shall baptise’ (or ‘be baptised’), 
because they too were about to baptise others in the holy Spirit. 
And he said ‘ Ye shall be baptised, and not ‘I baptise you in the 
holy Spirit,’ to teach us to be humble. But that it was he 
himself who baptised them by the Spirit is clear from the 
testimony of John, who said ‘He shall baptise you with the holy 
Spirit and with fire.’ 

“And that they received the Spirit in the upper room is clear. 
But how saith he ‘Ye shall be baptised,’ when there was no 
water in the upper room? I answer that the Spirit is more 
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powerful, and that through it the water acts. In the same way 
he is himself called anointed, who was never anointed with 
sensible oil, but with the Spirit of joy. 

“And there is another reason. They had long before been 
baptised with water by John. For if publicans were baptised, 
much more were they before whom it lay to be baptised and to 
baptise with the holy Spirit. For although with us it is usual to 
baptise with water and Spirit both at once, at that time and in the 
case of the disciples the two things were separate in time. 

“Let us also emphasise here a point which we noticed above— 
namely, why Luke divided his history into two books. The 
reason is that in his gospel Luke relates whatever Christ did and 
said; but in these Acts of the Apostles he relates whatever the 
other comforter—the holy Spirit—did and said. But at that time 
the latter, himself the comforter, wrought many things together 
with Christ, just as even now Christ also works together with 
him, as also then while he still walked with us. But then Christ 
worked through the flesh, but now by means of the apostles. 
In like manner the Spirit aforetime entered into the virgin’s 
womb and fashioned the divine body; but now he entered into 
the souls of the apostles. And aforetime it descended in the 
form of a dove upon Christ, but now in the form of fire upon the 
apostles. The reason of which we will presently expound. 

“But forasmuch as he promised the Spirit before his passion, he 
now repeats his promise, without yet actually fulfilling it; lest the 
disciples should think that the Spirit was mere promise or without 
any substantive activity (07 realisation). Wherefore he says, 
‘after these not many days.’ He revealed not unto them when, 
lest they should be indolent and slumber. But that it was at 
hand, he did say, yet revealed not unto them when; that they 
might not despair, but watch in confidence because of the near- 
ness of the time. How then can we wonder that he did not 
reveal the last day (4. of completion), when he willed not to 
reveal a day so near at hand. And very justly, that with constant 
watching they might await. For no one attains to grace without 
practising sobriety, in order that he may not taint the gift at the 
outset. Seest thou not what Elias said to his disciple: ‘If thou 
seest me raised aloft, it shall be to thee also’? And Christ 
required faith from those who came to him, and then healed 
them. And Israel of old mortified the flesh in great fear, and 
then the sea was parted. So also those who dye garments 
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purple, begin by dipping the garment which is to take the dye 
repeatedly in alum, that the bloom of the colour may not at once 
fade away. Wherefore Christ first ofall filled his disciples with 
solicitude, and then on Pentecost the holy Spirit came and 
fulfilled the promise of Christ that ‘Ye shall be baptised in the 
holy Spirit.’” 

The Armenian text is divided into chapters, each containing 
several sections of commentary by different authors. The first 
section, however, in each chapter is always acephalous, but on 
examination is usually found to be Chrysostom. Yet we some- 
times find such an acephalous piece which has no equivalent in 
the Greek text. Here is an example. It is in explanation of 
Acts i. 13 (Catena, p. 35): 

“Simon the zealot is called by Matthew and Mark Simon the 
Canaanite. Perhaps he is called the zealot in the Hebrew; and he 
is proved from many sources to have been the son of Joseph the 
father of God, and brother of the Lord. And Judas the (brother) 
of James was brother of the same Simon and son of Joseph. He 
too was a brother of the Lord. He himself wrote the catholic 
epistle, which after his name is called the Epistle of Jude; in the 
beginning of which, out of humility, he, instead of calling himself 
brother of the Lord, writes brother of James. And it is at once 
clear that he it is whom Matthew and Mark call Lebaeos and 
Thadeos. It is not the case that they mean one person and Luke 
another, but they call one and the same person by different 
names. And no wonder; for among the Hebrews there were 
plenty of people with two or more names. Hence the disagree- 
ment of the Evangelists in respect of Thadeos and Judas of 
James is one of name only and not of person. For of the 
apostles first chosen by Christ none was lost except Judas the 
betrayer. It is clear, therefore, that the other Thadeos who was 
with Abgar was one of the Seventy, as is testified to by their very 
tombs. For Thadeos of the Seventy died in Armenia, in the 
province. of Artazu; but Judas of James, who.in Matthew and 
Mark is called Thadeos one of the Twelve, died in Ormi, in 
Armenia. Thus the agreement of the Evangelists in respect of 
the names of the apostles is clearly proved.” 

The above can hardly be Chrysostom’s; and yet the Armenian 
translator cannot have added it de suo, though he may have 
interpolated the reference to Artazu as the death-place of Thad- 
daeos. Note that Joseph is called in it father of God, a way of 
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which it is also hard to ascribe to Ephrem. 

The third section (λόγος y’) of Chrysostom’s commentary 
presents a typical example of the Greek form. We seem to 
have before us two different sets of notes upon the same space of 
text juxtaposed, and both followed by the ἠθικόν or moral address. 
On pp. 622. 5—624. 28 the verses of Acts i. 12-26 are cited one 
by one and a brief remark passed on each. Then from 624. 28 
the same process is gone through again, the text being perhaps 
cited more fragmentarily and only a part and not the whole of 
each verse being repeated. But this second part of the section is 
less disjointed and is written in a more continuous and essay-like 
style. It is prefaced, as usual, by the remark, “Let us go over 
these verses and discuss them once more.” At 626. 23—629. 14 
follows the ἠθικόν, a polished and well-arranged sermon. 

Now the Armenian (1) weaves into a single discourse the 
disjecta membra of the Greek ; (2) it adds information which yet 
can hardly be de suo; (3) it gives entire spaces of the Greek 
Chrysostom under the title “of Ephrem.” (The excerpt here 
assigned to Ephrem does not overlap any portion of the Arme- 
nian Chrysostom, and this fact suggests that it may be assigned 
to Ephrem by an error.) 

All these three features are brought out in the following 
specimen. I give on the left the Greek notes, discriminating the 
two sets of notes as A and B; on the right hand is the continuous 
Armenian text which weaves both sets into one commentary. 


Savile, 623.15. A. Περὶ Iovéa, 
3-15 p 

φησὶ, τοῦ ὁδηγοῦ γενομένου (Acts i. 

16). 


τοῦ ἀνδρός᾽ πῶς οὐχ ὑβρίζει οὐδ᾽ 


Ὅρα καὶ ἐνταῦθα τὸ φιλόσοφον 


ἐνάλλεται, λέγων τοῦ μιαροῦ καὶ παμ- 
pudpov. ἀλλ᾽ ἁπλῶς τὸ γενόμενον 
δηλοῖ. 


ἀλλ᾽ ἐφ᾽ ἑτέροις βιάζεται μεταθεῖναι 


yaa ye 5, Ἡ 
καὶ οὐδὲ λέγει, τοῦ προδόντος, 


Lm a > | a Ν 
τὸ ἔγκλημα, ὅσον εἰς αὐτὸν ἧκε. καὶ 
οὐδὲ ἐκείνων σφόδρα καθάπτεται. τοῦ 
γενομένου, φησὶν, ὁδηγοῦ τοῖς συλλα- 

= wees ἣν Ν ἄκος δ 
βοῦσι τὸν ᾿Ιησοῦν. καὶ πρὶν ἢ εἰπεῖν, 
~ 3 
ποῦ εἶπε Δαβὶδ, λέγει τὰ πεπραγμένα 


> “ςὺὺ ΓΝ κ ΄ \ \ 
αὐτᾷ, tvya απὸ τῶν παρόντων Kal Ta 


CurRys.—But do thou mark 
his gentleness. For he did not 
contemn and vilify, nor did he 
say “the filthy and shameless 
brazen-faced wretch.” But he 
narrates with entire simplicity 
what had happened. And he 
does not even say “‘the betray- 
er,” but hastens to transfer to 
others the guilt. “Was guide 
of them that took Jesus,” he 
says. But having acquitted 
him of the wickedness, he firmly 
puts upon him the sin of being 
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μέλλοντα πιστώσηται, καὶ δείξῃ ἤδη 
δεδωκότα δίκην. 

ν 3 

Ort κατηριθμημένος ἦν, φησὶ, σὺν 
2: Ν᾿ \ ol col ip 
ἡμῖν καὶ ἔλαχε τὸν κλῆρον τῆς διακονίας 
ταύτης. 

625. 12. B. ὅτι κατηριθμημένος 
> ν᾿ con , A a ΄ 
ἦν σὺν ἡμῖν, φησί. διὰ τοῦτο προσήκει 
ἕτερον προβάλλεσθαι, ὥστε μάρτυρα 
γενέσθαι εἰς τὸν ἐκείνου τόπον. καὶ 
a a ‘ , ~ 
ὅρα πῶς τὸν διδάσκιιλον μιμεῖται, παν- 

a 2A ~ ~ , 
ταχοῦ ἀπὸ τῶν γραφῶν διαλεγόμενος, 
are A as ον Bey 
καὶ οὐδὲν περὶ τοῦ Χριστοῦ λέγων 
aay g - i 4 
οὐδέπω, ὅτι προεῖπε πολλάκις αὐτός. 
καὶ οὐ λέγει, ἔνθα τῆς προδοσίας αὐτοῦ 

, . 8 a 
μέμνηται" οἷον, στόμα ἁμαρτωλοῦ, καὶ 

, ’ . ’ 
στόμα δολίου ἐπ᾽ ἐμὲ ἠνοίχθη" adr 
ἔνθα τῆς τιμωρίας αὐτοῦ μόνον τὴν 
μνήμην ἐποιήσατο. τοῦτο γὰρ αὐτοῖς 
τέως ὠφέλει" δείκνυσι πάλιν τοῦ δε- 
σπότου τὴν φιλανθρωπίαν, ὅτι κατηρι- 

= - 

θμημένος ἦν, φησὶ, σὺν ἡμῖν, καὶ ἔλαχε 
τὸν κλῆρον τῆς διακονίας ταύτης. 
κλῆρον δὲ αὐτὸν πανταχοῦ καλεῖ, 
δεικνὺς τῆς τοῦ θεοῦ χάριτος τὸ πᾶν 
ὃν καὶ τῆς ἐκλογῆς, καὶ ἀναμιμνήσκων 
αὐτοὺς τῶν παλαιῶν, ὅτι ὁ θεὸς αὐτὸν 
ἐκληρώσατο, καθάπερ τοὺς λευίτας. 
καὶ ἐνδιατρίβει τοῖς περὶ αὐτοῦ, ὅτι ὁ 
a , A ieee | ‘7 & 
τῆς προδοσίας μισθὸς, αὐτὸς καὶ τῆς 
τιμωρίας γέγονε κῆρυξ. 
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the guide of them that took 
Jesus. 

And he does not recall that 
which Jesus foretold many times 
about him, nor even in what 
place David spake concerning 
Judas, his betrayer; for exam- 
ple, ““The mouth of a sinful 
man gaped upon me.” But he 
merely recalls the requital and 
punishment unto the consolation 
of his hearers. That is to say, 
he wishes to shew, from the 
punishment meted out to Judas, 
the necessity of the present 
action being taken; to wit, the 
completion of the number 
twelve; of which completion 
he hastens to speak. 

EPHREM.—‘‘for,” says he, 
“he was numbered together with 
us” (i. 17), Who? Judas 
clearly. He has shewn forth 
the Lord's love of man, who 
chose him, although he knew 
him. “He was numbered with 
us,” he says, ‘and received his 
lot in this ministry.” He calls 
the apostleship a lot, to shew 
that they have everything from 
the grace of God. Just as afore- 
time God chose the Levites for 
his own portion, but gave not 
to them their share along with 
the tribes of Israel. 

Curys.—And Peter enlarges 
concerning the betrayer because 
the wage of betrayal itself was 
herald of the punishment. 


One more specimen of this interweaving into one continuous 
whole of comments scattered wide apart in the Greek. This 
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time I give the Armenian on the left and arrange opposite the 
passages of the Greek which correspond, taking them out of 
their Greek order, but giving clause by clause a reference to 


Savile’s edition, page and line. 


Catena, p.42. CHrys.—‘ And 
they put forward two, Joseph 
whom they called Barsabas, 
him that was named Justus and 
Matathias.” 

Peter himself did not put 
them forward, but according to 
their unanimous will. He only 
declared that the action was not 
from himself, but was from 
above, according to prophecy. 

And they did not put forward 
many, that the regret might not 
be greater, At the same time 
(they did) not (put forward) 
one only, for the choice was by 
lot. 

And why does he mention 
Joseph by his surname? In 
order to distinguish him from 
others of the same name; for 
there were many among them 
of the same name, such as James 
(son) of Alphaeus and (the son 
of) Zebedaeus, the Simons and 
the Judases. Or it was to sig- 
nify his moral virtue that he 
bore the name Barsabas. 

“And they prayed with one 
accord and said, Thou Lord 
which knowest the hearts of all 
men, shew the one of these two.” 
Rightly do they in prayer give 
the choice to God, because often 
the chosen of mankind is inferior 
in the eye of God. 


Savile, A 624. 12 καὶ ἔστησαν 


κι το A. 


624. 14 Οὐχὶ αὐτὸς αὐτοὺς ἔστησεν, 
> 
ἀλλὰ πάντες. τὴν γνώμην δὲ αὐτὸς 
ἝΝ ; aay og yy τα 
εἰσηγήσατο, δείξας οὐδὲ αὐτὴν αὐτοῦ 
2 ) 
οὖσαν, ἀλλ᾽ ἄνωθεν κατὰ προφητείαν " 


ὥστε ἐξηγητὴς γέγονεν, οὐ διδάσκαλος. 


Β 626. 8 καὶ ἔστησαν, φησὶ, δύο. 
διὰ τί μὴ πολλούς ; ἵνα μὴ μείζων ἡ 
ἀθυμία γένηται. οὐχ ἁπλῶς δὲ προσ- 
τίθησιν ἐκεῖνον" ἀλλὰ δεικνὺς ὅτι 
πολλάκις κι το X. (See below.) 

» 

A 624. 16 Ἰωσήφ, φησί, τὸν 
καλούμενον BapoaBav, ὃς ἐπεκλήθη 
) a wn BY ᾿ ς , 
Ἰοῦστος. ἴσως διὰ τὰς ὁμωνυμίας 
ie ; sey Beira ee 
ἀμφότερα τέθεικεν. ἐπεὶ καὶ ἐν τοῖς 
ἀποστόλοις πολλαὶ ὁμωνυμίαι ἦσαν" 
) ᾽ a 
Ιάκωβος ὁ Ζεβεδαίου, ᾿Ιάκωβος ὁ τοῦ 
) 

Αλφαίου" Σίμων Πέτρος, Σίμων ὁ 
) ) Σ 
Ζηλωτής. ᾿Ιούδας ᾿Ιακώβου καὶ Ἰούδας 

? 

ὁ ᾿Ισκαριώτης. ἄλλως δὲ καὶ pera- 
ἐν eee τὸ γον ἢ 2 
βολῆς βίου, ἴσως δὲ καὶ προαιρέσεως 

> © > , 
ἦν ἡ ὀνομασία. 

Α 624. 22 καὶ πρυσευξάμενοι 

7 . \ ΄ - a 

εἶπον" σὺ Κύριε καρδιογνῶστα πάντων, 
ἀνάδειξον ὃν ἐξελέξω ἐκ τούτων τῶν 
δύο ἕνα. 

Β 626. 10 ἀλλὰ δεικνὺς ὅτι πολ- 
λάκις ὁ παρὰ ἀνθρώποις τίμιος, παρὰ 

a re τῷ eee ᾿ = 
τῷ θεῷ ἐλάττων ἐστί. καὶ κοινῇ τε 


, » , . 
παντες εὔχονται λέγοντες 
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“Thou Lord which knowest 
the hearts, shew the one.” Thou 
and not ourselves, And they 
suitably call God the knower of 
hearts. For this is the differ- 
ence between the choice of God 
and of man. For man looks 
into the face, but God into the 
heart. Wherefore, say they, 
“Shew the one.’ They were 
sure that one of them could not 
fail. And they did not say 
“Choose,” but “Shew the cho- 
sen one.” They knew that one 
of them had been chosen before- 
hand, 

“To take the place in this 
ministry and apostleship.” For 
there was also another spiritual 
ministry, though inferior; but 
here they ask to receive the 
rank of apostleship. 

EPHREM.—‘From which Ju- 
das fell away, to goto his own 
place.” Not to that which is 
full of light, which the Lord 
promised him, but into the dark 
one. 

Curys.—They do well to 
remember his sin, shewing that 
they require a witness. They 
do not seek to increase the 
number, but to fill up a loss. 
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σὺ Κύριε καρδιογνῶστα πάντων 
σύ, μὴ ἡμεῖς. 
pos καρδιογνώστην καλοῦσιν. 


ἀνάδειξον. καὶ εὐκαί- 
ΜΕ 

[ἀπὸ 
BY o ε a > Ἄν ἍΝ. had 

yap τούτου αἱρεῖσθαι ἐχρῆν, οὐχὶ τῶν 


ἔξωθεν. 


Β 626. 13 Οὕτως ἐθάρρουν, ὅτι 

Fa σ “ ΄ . Ν > ? 
πάντως ἕνα δεῖ γενέσθαι" καὶ οὐκ εἶπον 
ἔκλεξαι" ἀλλὰ ἀνάδειξον τὸν ἐκλε- 
γέντα, φασίν, ὃν ἐξελέξω" εἰδότες 
πάντα προωρίσθαι τῷ θεῷ. ἐκ τούτων 


BI to 
τῶν δύο ἕνα. 


Β 626. 15 λαχεῖν τὸν κλῆρον τῆς 
διακονίας ταύτης καὶ ἀποστολῆς, ἦν 


γὰρ καὶ ἄλλη διακονία. 


Α 624. 25 καλῶς λέγουσιν ἐκείνου 
τὸ ἁμάρτημα, δεικνύντες ὅτι μάρτυρα 
> lot > RS + 2 4 
αἰτοῦσιν, ov πλεονάζοντες τὸν ἀριθμὸν, 


ἀλλ᾽ ἐλαττωθῆναι οὐκ ἐῶντες. 


We must now consider some of the passages where Greek and 
Armenian texts or the Armenian form alone reflect Western 


readings. 


In Acts i. 18 Blass notes as the Western reading: οὗτος μὲν οὖν 


> , , > a a. > , ν 9» x δὰ > ya ‘4 
ἐκτήσατο χωρίον ἐκ μισθοῦ τῆς ἀδικίας, καὶ ἔδησεν τὸν τράχηλον αὐτοῦ καὶ 


πρηνὴς γενόμενος ἐλάκησεν k. T. A, 


» ἢ , ΡΝ 
ἔδησεν τὸν τράχηλον αὐτοῦ. 


The other form of text omits καὶ 
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Now, under the title “οἵ Chrysostom” and immediately after 
the words Κύριος ἐρημώσεως μεγάλης (Savile, 625. 34), the Catena 
adds the following: 

“ Accordingly he (i. e. Peter) describes also the sentence which 
he suffered. “Being swollen up,” he says, “he burst in the 
middle, and all his bowels were poured out.” He does well to 
relate not the offence, but the punishment, in order to the com- 
forting of those who were afraid of the Jews. But that he fell on 
the earth and burst, and his bowels gushed out, is like this. For 
he shut the doors against himself before he strangled himself, and 
he remained there on the gibbet the Friday and the Saturday. 
When he had swollen up and grown heavy, the cord was cut by 
which he hung; he fell, burst asunder and was poured out. But 
the stench of the putrifying heap and of his guts brought together 
the children of Jerusalem to come and view his infamous end and 
the awful sign which was for him the precursor of hell-fire.” 

Here we have certainly an echo of the Western reading which 
Augustine reflects: “et collum sibi alligavit et deiectus infaciem 
disruptus est medius.” At the same time it must be owned that 
the Western text here looks like a forced harmony of the two 
accounts of the death of Judas which we have in the N. T. 

It has not been noticed that the Armenian version of the Acts 
implies the reading πρησθείς instead of πρηνὴς yevdpevos. This 
Armenian variant is established by the words of Papias quoted 
in Theophylact., b. 195 ὁ ᾿Ιούδας πρησθεὶς ἐπὶ τοσοῦτον τὴν σάρκα κ. τ. Δ. 
The commentary of the Catena seems to imply the reading 
πρησθεὶς καὶ πρηνὴς γενόμενος, and the whole story as here presented 
is no doubt straight out of Papias. 

Acts iii. 7, 8 we find in the Greek Chrysostom a passage 
assigned by the Catena (p. 73) to Ephrem. 

Curys.—‘In the name of Jesus Christ the Nazorean arise and 
walk.” But they continually name him the Nazorean; for their 
immediate object was that they should believe in him... 

In the name of Jesus Christ arise, he said. And forthwith his 
feet and ankle-bones received strength. He leapt up and began 
towalk... ‘Heleapt up and entered with them into the temple. 
He walked and leapt and praised God.” For the reason that his 
feet were weak, not shattered (οὐ κεκομμένοι Savile, 652. 29), there- 
fore he leapt, testing his person, and making a trial more ample 
of it. 

EPHREM.—But some say, that it was because he was untried 
and did not know how to walk, because he had never walked.” 
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In Savile (652. 30) we read τινὲς δέ φασιν, ὅτι καὶ ἠγνόει περιπατεῖν. 
Either then we have here another wrong ascription or Chrysos- 
tom’s commentary had common matter with Ephrem’s. 

Acts iii, 13. The usual text has Ἰησοῦν ὃν ὑμεῖς μὲν παρεδώκατε καὶ 
ἠρνήσασθε κατὰ πρόσωπον Πειλάτου, κρίναντος ἐκείνου ἀπολύει. The 
Western text has raped. εἰς κρίσιν καὶ np. κ- mp. Πειλάτου τοῦ ἀπολύειν 
αὐτὸν θέλοντος. Of this reading θέλοντος for κρίναντος, the Greek 
Chrysostom, accurately rendered here by the Armenian, shews 
clear traces. The first'comment on it (Savile, 657. 7) is as follows: 

Avo τὰ ἐγκλήματα᾽ καὶ ὅτι Πιλᾶτος ἤθελεν ἀπολύειν, καὶ ὅτι ὑμεῖς, 
ἐκείνου θελήσαντος, οὐκ ἠθελήσατε. But on the next page (Savile, 
658.43) he comments thus: διὰ τοῦτο αὐτοὺς ἀναμιμνήσκει τῆς κρίσεως 
τῆς ἐπὶ Πιλάτου... οὐ γὰρ ἂν ὁ Πιλᾶτος ἠθέλησεν αὐτὸν ἀπολῦσαι. καὶ 
οὐκ εἶπε θελήσαντος, ἀλλὰ κρίναντος ἐκείνου ἀπολύειν « .. καὶ τὸ κατὰ 
πρόσωπον τοῦ Πιλάτου ἀρνήσασθαι, οὐκ ἣν τὸ τυχόν, ἐκείνου βουλομένου 
ἀπολῦσαι. 

The fact that he corrects the Western reading after using it 
leads us to infer that he had a commentary based on a Western 
text. Perhaps the words τῆς κρίσεως echo the other Western gloss 
in this passage, viz. εἰς κρίσιν after mapeddxare. 

Acts 111.22. Both the Greek and Armenian texts of Chrysostom 
add πρὸς τοὺς πατέρας after Matos μὲν εἶπεν. The same Western 
gloss is in most of the versions. 

Acts iv. 9 εἰ ἡμεῖς σήμερον ἀνακρινόμεθα. The Western text adds 
ἀφ᾽ ὑμῶν. In the Greek text of Chrysostom (Savile, 665, 1. 36) 
we read: ὡσανεὶ ἔλεγε" μάλιστα μὲν ἐχρῆν στεφανοῦσθαι ἡμᾶς ἐπὶ τούτοις, 
καὶ ὡς εὐεργέτας ἀνακηρύττεσθαι᾽ νῦν δὲ καὶ κρινόμεθα ἐπὶ εὐεργεσίᾳ ἀνθρώπου 
ἀσθενοῦς, οὐχὶ πλουσίου, οὐχὶ δυνάστου, οὐχὶ ἐνδόξου. Here the Armenian 
version adds ἀφ᾽ ὑμῶν after κρινόμεθα, which seems to be a reminis- 
cence of the Western gloss. 

Acts iv. 24 of δὲ ἀκούσαντες (καὶ ἐπιγνόντες τὴν τοῦ θεοῦ ἐνέργειαν) 
ὁμοθυμαδὸν ἦραν φωνὴν πρὸς τὸν θεόν. Here D adds the words 
bracketed. The Arm. com. under no heading runs thus: “But 
they having heard [and being not frightened, but rather embol- 
dened, they took refuge in the true succour and in the invincible 
(αὐτὴ unapproachable) power and] with one accord they raised 
their voices and said.” Here the words in square brackets seem 
to correspond to the gloss of D. In the Greek Chrysost. (Savile, 
671. 14) is found the same text. 

Acts v. 8 ἀπεκρίθη δὲ πρὸς αὐτὴν Πέτρος" εἶπέ pot, εἰ τοσούτου τὸ χωρίον 
ἀπέδοσθε. Here for εἰπέ μοι εἰ D has ἐπερωτήσω σε εἰ ἄρα. In Savile, 
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678. 41 (Migne, p. 102), the Greek com. has διὰ τί yap μηδένα 
ἐρωτήσας ὑμᾶς ἐρωτᾷ; ἢ δῆλον, ὅτι ds εἰδώς. Therefore Chrysostom 
had the Bezan reading. The Armenian equally implies it. 

Acts vi. 8 Στέφανος δὲ πλήρης χάριτος καὶ δυνάμεως. Here E has 
πίστεως for δυνάμεως. In Chrysost. (Savile, 695. 9) we read πόθεν ἡ 
χάρις τῷ Στεφάνῳ ἐπήνθει, dp’ οὐκ ἀπὸ τῆς πίστεως ; εὔδηλον ὅτι. ἐμαρτύ- 
ρῆσε γὰρ αὐτῷ ἄνω ὅτι πλήρης πίστεως ἦν. The passage is also given 
above (Savile, 693. 20) with πίστεως. The Arm. Chrys. has the 
same commentary. There can be no question that Chrys. had 
πίστεως in his text. 

Acts vi. 9 τῶν λεγομένων Λιβερτίνων. In Chrys. Greek com. we 
read of Ρωμαίων ἀπελεύθεροι οὕτω καλοῦντα. The Arm. Chrys. follows 
the Arm. Vulgate in the reading Lidyorum and comments on it 
thus: ‘‘Here the writer points emphatically to the number of 
those who rose up against him. Not only those in Jerusalem, but 
many others, who at different times had been carried captive to 
various places, and afterwards had returned. Partly they con- 
sisted of Liéyans from those who shared the marches of Egypt 
and India (i. e. Ethiopia), and others from among those of 
Cyrene, which is beyond Alexandria, and some Asiatics, who 
were trained in the tongue and lived in Jerusalem, that they 
might not always be going and coming, who had their syna- 
gogues to hear the law and pray.” This commentary can hardly 
be due to the Armenian translator only. It too accurately marks 
the difference between the Hebrew-speaking Jews of Asia Minor 
and the Western Jews of Cyrene, Libya and Alexandria who 
talked Greek. The Arm. Vulgate indeed reads Libyorum, but it 
would seem that Chrysostom had it also. 

Acts vi. 10 καὶ οὐκ ἴσχυον ἀντιστῆναι τῇ σοφίᾳ [τῇ οὔσῃ ἐν αὐτῷ] καὶ τῷ 
πνεύματι [τῷ ἁγίῳ] ᾧ ἐλάλει" [διὰ τὸ ἐλέγχεσθαι αὐτοὺς (D διότι ἠλέγχοντο) 
ὑπ᾽ αὐτοῦ μετὰ πάσης παρρησίας]. DE add the words bracketed, and 
Ὁ still further adds μὴ δυνάμενοι ἀντοφθαλμεῖν τῇ ἀληθείᾳ. The Greek 
Chrysost. (Savile, 695. 30) comments: καὶ dpa, οὐδὲ αὐτοὶ οἱ δικάζοντες 
μαρτυροῦσιν (λέγχθησαν γὰρ ἂν) ἀλλ᾽ ἁπλῶς ἑτέρους μισθοῦνται, iva μὴ 
δόξῃ ἐπηρείας εἶναι τὸ mpaypa. Here the words which Savile brack- 
eted seem to testify to the gloss beginning διὰ τὸ ἐλέγχεσθαι. 
However, as they follow after a citation of the words τότε ὑπέβαλον 
ἄνδρας, and give the reason why the Jews suborned false evidence, 
this is open to doubt; especially as the passage in the Armenian 
runs thus: ‘“‘And since they were ashamed to simply snatch him 
off, having no real complaint to make against him, see what they 
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do. The judges do not themselves bear witness, suspecting that 
they will incur the reproach of being fraudulent and unjust, so 
they suborn others for money to say,” etc. 

However, the rest of the glosses of verse 10 seem to lie behind 
of the Armenian commentary upon it (p. 124), which is as follows : 
“They were not only worsted (or confounded, i. 6. ἐλέγχεσθαι), but 
also were not able to oppose him face to face. For in powerful 
disputation from the prophets he led them round and upset them. 
Perhaps he proclaimed the discontinuance of the divine law; or 
even if he did not proclaim it openly, yet he had hinted at the 
same. For if he himself proclaimed it openly, there was no need 
of the proselytes and of the false witnesses.” In the Greek text 
of Chrysostom (Savile, 695. 31) the above passage is not traceable. 

On p. 126 of the Armenian commentary we seem further to 
trace the gloss μετὰ πάσης παρρησίας of verse 10: “ What less than 
the apostles did he (Stephen) receive? In signs he was not 
inferior, and in doddness of speech he was more illustrious, whereby 
the tyrants were stabbed (7 cut) to the quick.” On p. 127: “If 
we ask why the light of grace shone in the face of Stephen, it is 
clear that the completeness of his faith made him full of grace. 
As to whom he (i. e. Luke) bore witness that he was full of faith 
and of the holy Spirit. Since to have grace by faith not only for 
speech and for healing, but also against any evil spirit, is bestowed 
by the grace of the Spirit, which governs all in all.” In the 
above we seem to have an echo of the gloss τῷ ἁγίῳ in verse 10. 

vii. 21 ἐκτεθέντος δὲ αὐτοῦ [παρὰ (E εἰς) τὸν ποταμὸν ἀνείλατο αὐτὸν ἡ 
θυγάτηρ Φαραώ. Chrysostom’s Greek (Savile, 701. 27) is: ἀνετράφη 
μῆνας τρεῖς ἐν τῷ οἴκῳ τοῦ πατρός. ὅτε τοίνυν τὰ ἀνθρώπινα ἀπηλπίσθη, καὶ 
ἔρριψαν αὐτόν, τότε τοῦ θεοῦ ἡ οἰκονομία ἐδείχθη διαλάμπουσα. 21 ἐκτεθέντα 
δὲ αὐτὸν ἀνείλετο ἡ θυγάτηρ Φαραώ κ. τ. λ. In the Armenian text the 
same passage runs thus: “‘ Who also was nourished in the house 
of his father for three months.” Whom Paul declares they hid in 
faith; because the beauty of his countenance gave hope of the 
grace of God to save him. But being able no longer to hide 
him, though they wished not to, they cast out into the river. 
And on the casting out of him, the daughter of Pharaoh took him 
up.” Here the italics mark the citations from the text of the 
Armenian Vulgate. The Armenian implies the gloss εἰς τὸν 
ποταμόν, and before it has the same word by which it renders 
ἐκτεθέντος in v. 21. Mark that the Greek Chrysostom uses a 
different word, ἔρριψαν, and omits the gloss. 
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The above is only one-fifth of the commentary which the 
Armenian Chrysostom devotes to the verse, and ten lines down 
(p. 135) we meet with the same gloss again: “Him that was 
liable to die and was indeed on the brink of death, having been 
cast out into the river, the king himself brought him up, him that 
was destined to destroy his kingdom.” 

Acts vill. 1 πάντες διεσπάρησαν κατὰ τὰς χώρας τῆς ᾿Ιουδαίας καὶ Σαμαρείας 
πλὴν τῶν ἀποστόλων [οἱ ἔμειναν ἐν Ἱερουσαλήμ]. The Arm. Chrysost. 
(p. 153) implies this addition by the stress which it lays on the 
work of the apostles who stayed behind in the city. It runs 
thus: ‘Behold how providence designed their flight for the 
salvation of others; in order that thenceforth all might πο reside 
in Jerusalem alone, but that the word might be spread abroad. 
Wherefore without scruple they frankly mix with the Samaritans, 
who erewhile were bidden by Christ to shun the heathen. But 
the apostles, since they were anxious accordingly to draw the 
Jews over to their side, did not leave the city, but also in other 
cities gave cause for others to boldly preach the word of life. 
But behold how again God permitted trials to occur; and con- 
sider how he economises things from above for us below. They 
were made wonderful and conspicuous by means of signs; then 
they entered into tortures and suffered nothing else,” etc. The 
above as far as the words ‘shun the heathen’ is not in the Greek. 
What follows is in Savile, 712. 12. On p. 154 the Armenian once 
more echoes this gloss: ‘“‘For behold, the church which before 
Stephen’s death contained in itself more than 8000 souls, /welve 
men alone remained therein.” 

Acts vill. 24 ᾿Αποκριθεὶς δὲ ὁ Σίμων elev’ δεήθητε ὑμεῖς ὑπὲρ ἐμοῦ πρὸς 
τὸν κύριον, ὅπως μηδὲν ἐπέλθῃ ἐπ᾽ ἐμὲ τούτων τῶν κακῶν ὧν εἰρήκατέ 
pot’ ὃς πολλὰ κλαίων οὐ διελίμπανεν. Here I space the addi- 
tions made by the Bezan text. The Armenian Catena cites the 
verse according to the Arm. Vulgate, and then comments thus 
under the title: “Of Chrysostom”: ‘‘Haecce verba confitentis 
sunt errores suos; et haec in purgationem sui dicebat tanquam 
poenituisset ei. Sed oportuit de profundis cordis flere et plorare, 
si modo expiaret. Vide tamen illum immundum omnino simul- 
atque magum, et laqueis malorum vincitum indissolubili vinculo, 
et cet.” In the above the words flere et plorare echo the end of 
the Bezan gloss, just as malorum does its beginning. The Greek 
text (Savile, 714. 24) also echoes the gloss. For after citing 
verse 24 in the usual form, it comments thus: Δέον ἀπὸ καρδίας 
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μετανοῆσαι, δέον κλαῦσαι καὶ πενθῆσαι" ὁ δὲ ἀφοσιώσει μόνον τοῦτο 
ποιεῖ. εἰ ἄρα, φησίν, ἀφεθήσεταί cou’ τοῦτο εἶπεν, ὡς οὐ συγχωρηθέντος ἂν 
αὐτῷ, εἰ ἔκλαυσεν, ἀλλ᾽ ἔθος καὶ τοῖς προφήταις μόνον ἀπαγορεύειν. Here, 
as often, the commentator reveals his knowledge of the Western 
text, but seems by implication to challenge the correctness of its 
additions. 

Acts ix. 5: (i) εἶπεν 8é° ris εἶ, Κύριε; 

(ii) ὁ δὲ [Κύριος εἶπεν] ἐγώ εἰμι Ἰησοῦς, ὃν σὺ διώκεις. 

(iii) [σκληρόν σοι πρὸς κέντρα λακτίζειν. 

(iv) τρέμων τε καὶ θαμβῶν εἶπε" Κύριε, τί με θέλεις ποιῆσαι]. 
For reference I number the clauses. The words bracketed in (ii) 
are a Western gloss, which, however, has got into many non- 
Western texts. But (iii) and (iv) are in no Greek codex—not 
even in D—yet are reckoned by Blass to the Western text. 

Now, the Catena has the following (p. 170): 

“Curys.—And the Lord said: 1 am Jesus, whom thou perse- 
cutest. (So also in Savile, 721. 18.) 

Think not ¢hat thou jfightest against men, but against God. 
(So in Savile, 721. 19, 20.) 

But get thee on thy feet and go into the city and it shall be told 
thee what thou art to do. 

Mark how he does not at once adduce (ἐπάγει) everything, but 
Jirst softens his understanding and hard temper.” (So in Savile, 
721. 25, 26 dpa πῶς οὐκ εὐθέως πάντα αὐτῷ ἐπάγει, ἀλλὰ μόνον mpopaddrret 
αὐτοῦ τὴν διάνοιαν, καὶ δι’ ὧν παρεκελεύετο δίδωσιν αὐτῷ χρηστὰς ἐλπίδας, καὶ 
ὅτι ἀναβλέψει.) 

Here the reference to fighting not against men but against 
God is clearly a paraphrase of ‘Why kickest thou against the 
pricks?” Therefore Chrysostom had (ii). The other gloss (iv) 
is as clearly implied in the phrase “softens his understanding,” 
etc. This last gloss is also implied in the Greek Chrysostom 
(Savile, 721. 14, 15): λέγεται δὲ καὶ φωνῆς ὑπερβολὴ κωφοὺς ποιεῖν καὶ 
ἀποπλῆγας. ἀλλὰ τοῦτον μόνον ἐπήρωσεν, καὶ ἔσβεσεν αὐτοῦ τὸν θυμὸν 
τῷ φόβῳ, ὥστε αὐτὸν ἀκοῦσαι τὰ λεγόμενα. Σαοὺλ, Σαούλ, κι τ A. But 
if there remained any doubt that Chrysostom’s text had the 
Western glosses on this passage in their entirety, it is removed 
by the fact that Chrysostom’s and Ephrem’s commentaries here 
overlap in a manner which proves that they are derived froma 
single source. For the Catena (p. 169) has the following excerpt 
of Ephrem, which my reader must compare with that of Chry- 
sostom just above translated from the Catena (p. 170) and also 
given with an addition in Savile, p. 721: 
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“EPHREM.—Thus since he blinded him with light, he terrified 
him, and with awful fear of his glory he quenched his angry 
spirit (= καὶ ἔσβεσεν αὐτοῦ τὸν θυμὸν τῷ φόβῳ Savile, 721. 14), and 
with gentle voice he softened him (cp. προμαλάττει Savile, 721. 25, 
which word is also in the Armenian Chrysostom). Thereby also 
he was induced to take heart. And since he feared to wound the 
lowliness of our Lord, which was revealed by his gentle utterance ; 
and was struck with terror lest he offend his majesty, which by 
overpowering light dazzled him. And while he lay on the 
ground dazed not after the voice, but before the voice, rapt with 
astonishment (= θαμβῶν) as to who out of heaven had blinded 
him, for of course Jesus was, as he supposed, not yet risen from 
the dead. But when he said to him accusing him (cp. ἀλλ᾽ ἐγκαλεῖ 
Savile, 721. 16): Saul, Saul, why persecutest thou me? What 
wrong have I done thee that thou so behavest unto me (so 
Chrysostom, Savile, 721. 16, 17 μονονουχὶ λέγων, τί παρ᾽ ἐμοῦ μέγα ἢ 
μικρὸν ἠδικημένος ταῦτα mois)? He fainted at the thought whether 
do I persecute because of the Lord of heaven, and not rather 
persecute him who dwells in heaven. So he asks: Who art thou, 
Lord? at once acknowledging himself his servant. Who art 
thou, Lord, that art persecuted in thy heaven? For I persecute 
that Jesus who is among the dead along with his disciples.” 

This excerpt is followed in the Catena by the piece of Chry- 
sostom already translated and beginning: “And the Lord said,” 
etc. After which is another excerpt of Ephrem, as follows (p. 
170): 

‘““EpHreM.—And while then he was ¢rembling (= τρέμων) 
because of the events which happened to him and was s#mztten 
with terror (? θαμβῶν) and fear lest he should not rise from the 
ground where he lay, and lest the light of which he was amerced 
should not be restored to him, and his teeth chattered with fear, 
lest punishment should overtake him greater than that which he 
received, he gives to him hope of clemency and that he should 
regain his sight” (ΞΞ καὶ δι’ ὧν παρεκελεύετο, δίδωσιν αὐτῷ χρηστὰς 
ἐλπίδας καὶ ὅτι ἀναβλέψει Savile, 721. 26). 

After which we have in the Catena (p. 170) the following: 

‘“CHrys.—But he did not instantly heal him on the spot where 
he blinded him. 

EpHREM.—In order that all Damascus may come and see him 
affrighted by the sign which he wrought in him” (with which cp. 


Savile, 721. 33 καὶ τὸ δὴ θαυμαστόν, αὐτοὶ of πολέμιοι εἰσήγαγον αὐτὸν 
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πάντων ὁρώντων and 721. 10 διὰ τί μὴ γέγονεν ἐν Δαμασκῷ ; ὥστε μὴ 
ἐξεῖναι ἄλλους ἄλλως αὐτὸ διηγήσασθαι, ἀλλ᾽ αὐτὸς ἀξιόπιστος 2 διηγούμενος 
ὁ διὰ τοῦτο ἀπιών). 

Thus Ephrem overlaps the Greek Chrysostom in many points 
and even the Armenian Chrysostom ina few. The comparative 
rareness with which the latter occurs is of course due to the fact 
that the catenist did not wish to repeat himself; so was careful 
only to select passages from his two sources in which they 
differed and supplemented one another. The Ephrem, as might 
be expected, is more openly and avowedly based on the Western 
text than the Chrysostom, though that text may be read every- 
where between the lines of the latter. 

Acts ix. 7 “But the men who were wayfaring with him stood 
speechless, hearing the voice only, but seeing nothing.” So the 
Armenian Vulgate cited in the Catena. Tischendorf reads: ἀκού- 
ovres μὲν τῆς φωνῆς, μηδένα δὲ θεωροῦντες. To which Blass adds the 
Western gloss: μεθ᾽ of ἐλάλε.. The catenist implies this gloss: 

“CHRyS.—Those who were with him heard Paul’s voice, when 
he said ‘Who art thou, Lord?’ But they saw no one, and did 
not know 20 whom he gave an answer (= μεθ᾽ οὗ ἐλάλει). For he 
only made them hearers of the lesser things. For if they had 
heard that voice, perhaps they would not have been wanting in 
faith; but they wondered at Paul’s giving an answer.” (So in 
Savile, 721. 10-13 οὐδένα δὲ ἐθεώρουν πρὸς ὃν ἀπεκρίνατο κ. τ. d«) 

Compare also the Sahidic: ‘“Audiebant quidem vocem, sed 
non intelligebant ; non videbant enim quemquam.” 

ΙΧ. 40 Ταβιθὰ ἀνάστηθι [in nomine domini nostri Jesu Christi]. 
The Western gloss is added in the Catena, though it may be due 
to the influence of the Armenian Vulgate, which also has it. The 
Greek text of Chrysostom (Savile, 732. 42 and 734. 1) does not 
add it. 

ΙΧ. 40 ἡ δὲ ἤνοιξεν [παραχρῆμα] τοὺς ὀφθαλμοὺς καὶ ἰδοῦσα τὸν Πέτρον 
ἀνεκάθισεν. The Ethiopic text, however, adds the παραχρῆμα before 
ἰδοῦσα. So it is in Chrysostom’s Greek (Savile, 734. 6): εἶτα εὐθὺς 
ἰδοῦσα Πέτρον ἀνεκάθισε. 

X. 33 νῦν οὖν πάντες ἡμεῖς ἐνώπιον τοῦ θεοῦ πάρεσμεν. Here the 
Western text has σοῦ instead of τοῦ θεοῦ. Chrysostom must have 
known of this Western reading, for his comment is directed 
against it: οὐκ εἶπεν ἐνώπιον ἀνθρώπου, ἀλλὰ θεοῦ, δεικνὺς ὅτι οὕτω δεῖ 
προσέχειν τοῖς τοῦ θεοῦ δούλοις (Savile, 744. 23). So in the Catena. 

Acts xi. 2. Tischendorf notes thus: “D versum sic habet: o 


μεν ουν merpos δια txavov xpovov ἡθελησαι (**—oev) πορευθηναι ets ιεροσο- 
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Avpa* Kat προσφωνησας τοὺς adeAqbous και επιστηριξας avtovs πολυν λογον 
ποιουμενος δια των χώρων διδασκων avrovs’ os (d. guia) και κατηντῆσεν 
avrots και ἀπήγγειλεν avrots τὴν χαριν του θεου᾽ οι δε εκ περιτομης αδελῴοι 
διεκρίνοντο προς αὐτον. The Greek text of Chrysostom (Savile, pp. 
749, 750), after its usual confused manner, returns again and 
again to this verse, and shews some traces of the Bezan reading ; 
Ε. Ρ. 749. 3 θέα ri προβάλλονται. οὗ λέγουσι διὰ Ti κατήγγειλας, ἀλλὰ διὰ 
τί συνέφαγες, i. 6. “Look at their objection. They do not say 
‘Why did you preach to them?’,” etc. This refers to the words 
of the gloss ὃς (lege ds)... καὶ ἀπήγγειλεν αὐτοῖς τὴν χάριν τοῦ 
θεοῦ. The latter words are implied by Chrys. just below (749. 
8): ἀλλ᾽ οὐδὲ ἐνταῦθα τοῦτο éyxadodow' ζδεισαν γὰρ ὅτι θείας χάριτος 
ἦν. ἀλλὰ διὰ τί, φασὶν, συνέφαγες. It would appear that at least the 
clause of the gloss beginning és καὶ stood in some text the com- 
mentary on which Chrysostom made his own. The Armenian 
echoes the gloss in the same way. 

Xi. 17 ef οὖν τὴν ἴσην δωρεὰν ἔδωκεν αὐτοῖς ὁ θεὸς ὡς καὶ ἡμῖν, πιστεύσασιν 
ἐπὶ τὸν κύριον ᾿Ιησοῦν Χριστό. Tisch. notes at ὡς καὶ ἡμῖν thus: 
“Did™!?8 libere παρασχὼν τὸ ayloy πνευμα ws Kat μιν εν ἀρχή, sed 
OM. πιστευσασιν usque ἵν Xv.” Perhaps the Armenian commentary 
involves such a text, for it runs thus (p. 211): ‘Therefore from 
the beginning he familiarises their minds in his discourse and 
then says: ‘Who also received the holy Spirit like ourselves.’ 
And prior to this (he said): ‘When I began to speak, the holy 
Spirit came upon them.’ And neither in this passage nor in that 
are the words superfluous: ‘as upon us in the beginning. But 
he also again recalls the word of the Lord which he uttered: 
‘John baptised in water, but ye shall be baptised in the holy 
Spirit,’” etc. The Greek commentary on vs. 17 (Savile, 750. 20 
foll.) gives no sign of such a reading. 

Acts xii. 7 mardéas]. D has νύξας, which is involved in the 
Armenian Vulgate, and accordingly in the Catena; but the latter 
on p. 224 implies it independently, as it seems, of the Armenian 
Vulgate. 

Acts xii, 10. For ἐξελθόντες the version has εἰσελθόντες, which 
also stands in Savile’s margin, p. 762. 35. Of the seven steps 
which, according to the Bezan Codex, they descended, neither 
form of the commentary says anything; but the Armenian has 
on verse 10, on the words ἦλθαν x. τ. λ., some topographical 
remarks absent from the Greek text: “‘They came,’ he says, ‘as 
far as the iron gate, which led into the city, which also of itself 


THE WESTERN TEXT OF THE ACTS. 159 


opened to them.’ That it was in Jerusalem that Peter was taken 
and was thrown (into prison) therein, is clear from what is related 
a little below of Herod going down from Judaea to Caesareia. 
But what is this that he saith: ‘They came to a gate of iron, 
which led into the city.’ The Mount Sion in the middle of 
Jerusalem was shut in by a strong wall (ov rampart), which also 
was called the central citadel, as we have it in Maccabees, in 
which was the palace and the dwellings of the royal cohort 
(? = βασιλικῆς σπείρης). Inside there was also the prison, whence 
he removed Peter and led him as far as the door which led into 
the outer city in the same Jerusalem, which (door) also of itself 
opened, he says.. And lo, the self-opening of the iron doors is a 
second miracle, not inferior to that which preceded. 

‘And having entered it they passed along a single alley and 
suddenly,’” etc. The above comment is ascribed by the Catena 
to Chrysostom, whose Greek text, however, affords no trace of it. 

These topographical details confirm the Bezan addition which 
says that from the iron gate they went down seven steps. If they 
were going down from Mount Sion, they would necessarily have 
done so. 

In Acts xii. 20 we read in the non-Western text: ἦν δὲ θυμομαχῶν 
Τυρίοις καὶ Σιδωνίοις " ὁμοθυμαδὸν δὲ παρῆσαν πρὸς αὐτὸν καὶ πείσαντες Βλάστον 
τὸν ἐπὶ τοῦ κοιτῶνος τοῦ βασιλέως ἠτοῦντο εἰρήνην, . «. VS. 21 τακτῇ δὲ 
ἡμέρᾳ ὁ Ἡρώδης .. . ἐδημηγόρει πρὸς αὐτούς. VS. 22 ὁ δὲ δῆμος ἐπεφώνει" 
θεοῦ φωνὴ κι τι λ. This text implies in vs. 20 that both Tyrians 
and Sidonians joined together in approaching Herod. The 
Western text D makes this explicit by reading after Σιδωνίοις as 
follows: οἱ δὲ ὁμοθυμαδὸν ἐξ ἀμφοτέρων τῶν πόλεων παρῆσαν ἐπὶ τὸν 
βασιλέα. Just below D reads αὑτοῦ instead of τοῦ βασιλέως. Lastly, 
at the beginning of vs. 22, before ὁ δὲ δῆμος D adds καταλλαγέντος δὲ 
αὐτοῦ τοῖς Tupiots. This last addition implies that the Tyrians, as 
opposed to the Sidonians, had made their peace with Herod. 

It is curious that the Armenian Chrysostom (p. 232 of the 
Catena), in an excerpt for which we look in vain in the Greek 
text, also implies this, but not perhaps in quite the same way. It 
runs as follows. JI italicise citations from the Armenian Vulgate: 

“Curys.— And Herod was in dudgeon with the Tyrians and 
with the Sidonians.’ Why does he mention this conflict here, or 
what agreement has it with the context? It is indeed very perti- 
nent; since he has already in part revealed his wickedness, he 
wishes to indicate also his arrogance as well as God’s judgement 
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on him. And as he declares the truth in every detail, he indi- 
cates that he was angry with the Sidonians. ‘And they with one 
accord came to him. It appears to me that he had brought them 
also to book and had led them after him. For being choleric 
and fond of a disturbance, he was angry with them, and wished 
to propitiate the Jews. ‘But ¢he men of Zour (i. e. Tyre) having 
made overtures to Blastus his chamberlain were seeking peace.’ 
See how like a man of grovelling soul he was easily excited to 
wrath, and being illiberal and base, could be conciliated by a 
single chamberlain, being a slave on all occasions. For because 
of the risk of famine which impended, of which he reminded us 
before, they petitioned that their country might be fed from the 
royal (domains).” 

The above clearly implies the Western gloss in vs. 22, as also 
the Western reading αὐτοῦ for rod βασιλέως in vs. 20. It is also 
curious that the form Zour is used for Tyre in the above. 
But a Syriac original need not be inferred. In Savile, p. 767. 4, 
the above commentary is represented by the following Greek: 
Eira ἐπειδὴ ἱστορίας ἔμελλε μεμνῆσθαι λοιπὸν, διὰ τοῦτο καὶ τὰ ὀνόματα 
τίθησιν, ἵνα δειχθῇ πάντα ἐπαληθεύων. καὶ πείσαντες Βλάστον, φησί, τὸν ἐπὶ 
τοῦ κοιτῶνος τοῦ βασιλέως ἠτοῦντο εἰρήνην. τοῦτο ποιοῦσιν, ἐπειδὴ λιμὸς ἦν 
...and 767. 22 ὅρα δὲ αὐτὸν καὶ ὑπὸ τοῦ BAdorou ἀναπειθόμενον, καὶ ἅτε 
δὴ ταλαίπωρον ὄντα εὐκόλως ὀργιζόμενον, καὶ πάλιν καταλλαττόμενον καὶ 
πανταχοῦ δοῦλον τῶν δήμων καὶ οὐδὲν ἐλεύθερον ἔχοντα. Here καταλλαττό- 
μένον recalls the Western gloss καταλλαγέντος δὲ αὐτοῦ in vs. 22 in an 
unmistakeable way ; and the identity of phrase proves that Chry- 
sostom’s commentary is based on a Greek commentary which 
used a Greek Western text. It precludes our supposing that he 
used a Syriac commentary based on a Syriac Western text. For 
in the latter case the chances are against his having pitched on 
that very equivalent of vreconciliatus which we find inD. The 
same gloss is implied in the Greek comment (Savile, 767. 14): 
ὅρα πῶς κενόδοξος ὁ ἄνθρωπός ἐστ. μέλλων αὐτοῖς διδόναι τὴν 
δωρεὰν ἐδημηγόρησε. This is reproduced in the Armenian. 
Unless the text had stated that he was reconciled, this comment 
would hardly have been added. 

Acts xii. 23 καὶ γενόμενος σκωληκόβρωτος ἐξέψυξεν. Here D reads 
καὶ καταβὰς ἀπὸ τοῦ βήματος γεν. σκωλ. ἔτι ζῶν καὶ οὕτως ἐξέψυξεν. The 
Western gloss emphasises the circumstance that he did not die at 
once, but lingered on alive, yet the prey of the worms. The 
Greek text of Chrys. (Savile, 767. 8) cites the text in its usual 


THE WESTERN TEXT OF THE ACTS. 161 


form and adds Τοῦτο καὶ ᾿Ιώσηπος λέγει ὅτι μακρᾷ περιέπεσε νόσῳ: The 
Catena under Chrysostom (p. 233) says: “Him as the greater 
criminal God tortured with incurable disease. Thus Josephus 
says that for five days he fell into a sore disease in the sight of 
the multitude. . . in that very moment on the heel of his impious 
utterance the tyrant (was) foully overrun with worms and in 
piteous torture dissolved his life, but he was not seen.” The drift 
of the Armenian seems to be to controvert Josephus’ statement 
that Herod suffered in public. I am not sure, however, that 
Josephus is not quoted to illustrate the gloss ἔτι ζῶν. 

Acts xiii. 28 καὶ μηδεμίαν αἰτίαν θανάτου εὑρόντες ἠτήσαντο Πειλᾶτον 
ἀναιρεθῆναι αὐτόν. Instead of ἠτήσαντο.. .. αὐτόν, D reads κρίναντες 
αὐτὸν παρέδωκαν Πειλάτῳ ἵνα εἰς ἀναίρεσιν and d iudicantes autem eum 
tradiderunt Pilato ut interficeretur. The Greek Chrysostom 
(Savile, 775. 28) seems to imply the gloss, though, as usual, it 
also quotes and comments on the other reading, for it runs thus: 
Πιλᾶτον εἰς μέσον φέρει, ἅμα μὲν iva δῆλον τὸ πάθος γένηται ἀπὸ τοῦ κριτη- 
ρίου" ἅμα δὲ ἵνα ἐκεῖνοι μειζόνως κατηγορῶνται, ἀνδρὶ παραδόντες ἀλλο- 
φύλῳ. καὶ οὐκ εἶπεν, ἐνέτυχον, ἀλλ᾽ ἠτήσαντο. The Catena (p. 240) 
exhibits the same form of comment. It looks as if Chrysostom 
was adapting to a non-Western text a Greek commentary based 
on a Greek Western text. 

Acts xiii. 43 λυθείσης δὲ τῆς συναγωγῆς ἠκολούθησαν πολλοὶ τῶν ᾿Ιουδαίων 
καὶ τῶν σεβομένων προσηλύτων τῷ Παύλῳ καὶ τῷ ,“Βαρνάβᾳ, [ἀξιοῦντες βαπτι- 
σθῆναι,] οἵτινες προσλαλοῦντες αὐτοῖς ἔπειθον αὐτοὺς προσμένειν τῇ χάριτι τοῦ 
θεοῦ. The Western gloss found in Codex 137 and Syr? c* is 
bracketed in the above. Inthe Greek text of Chrysostom (λόγος 
x’, Savile, 779. 43 foll.) we read as follows: εἶπεν ὅτι ἄφεσις ἁμαρτιῶν 
διὰ τούτου ὑμῖν καταγγέλλεται᾽ τὸ δὲ πῶς, οὐκ ἐδήλωσε. μετὰ ταῦτα λοιπὸν 
αὐτὸς ἑαυτοῦ μνημονεύει πρώτου. ὁρᾷς τὴν προθυμίαν ὅση; ἠκολούθουν 
αὐτοῖς, φησί. διὰ τί αὐτοὺς οὐκ ἐβάπτισεν εὐθέως; οὐκ ἦν 
καιρός" πεῖσαι ἔδει ὥστε βεβαίως ἐμμένειν. 43 Λυθείσης δὲ τῆς συναγωγῆς 
κι τ A. (the not Western text being cited). In the above the 
Western gloss ἀξιοῦντες is clearly implied. The Armenian equally 
involves it. The phrase ἠκολούθουν αὐτοῖς, φησί also recalls the 
Syriac reading αὐτοῖς instead of τῷ Π. καὶ τῷ B. 

Acts Xill. 50 of δὲ Ἰουδαῖοι παρώτρυναν τὰς σεβομένας γυναῖκας .. . καὶ 
ἐπήγειρον διωγμὸν ἐπὶ τὸν Παῦλον καὶ Βαρνάβαν καὶ ἐξέβαλον αὐτοὺς ἀπὸ τῶν 
ὁρίων αὐτῶν. Here, instead of διωγμὸν, DE read θλῖψιν (Ὁ adds 
μεγάλην) καὶ διωγμόν. The Catena comments thus on the verse, 
which it cites in the terms of the Arm. Vulgate: “Behold what 
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success the opponents of the preaching achieved and what 
excesses of wickedness—of which by themselves they were 
incapable—they managed to persuade the chief men and the 
devout women and the great men of the city tocommit. And 
having roused them to battle, they exercised oppression (= θλῖψιν) 
against Paul and Barnabas, and persecuted them to beyond their 
borders.” Perhaps the above echoes the reading θλῖψιν. In the 
Greek Chrysostom we merely read (Savile, 780. 43) Spas ὅσον 
ἤνυσαν οἱ ἐναντιούμενοι TO κηρύγματι, εἰς ὅσην ἀσχημοσύνην αὐτὰς ἤγαγον ; 

Acts xiv. 9 οὗτος ἤκουσεν τοῦ Παύλου λαλοῦντος ὃς ἀτενίσας αὐτῷ καὶ 
ἰδὼν ὅτι ἔχει πίστιν τοῦ σωθῆνα. Here D adds ὑπάρχων ἐν φόβῳ after 
λαλοῦντος, and E instead of ὃς ἀτεν. αὐτῷ reads πρὸς ὃν drev. ὁ Παῦλος. 
The Armenian Catena ascribes to Chrysostom this comment (p. 
250): ‘‘Behold his wisdom. He listened, he says, to the words 
of Paul, for his lameness did not interfere with the diligence of 
his listening. Upon whom having looked fixedly, Paul recog- 
nised his faith to be worthy of salvation, because he willingly 
received the word with attention.” I infer that the text com- 
mented on read πρὸς ὃν drev. 6 Π., with E, and probably contained 
the gloss of D as well. In the Greek text of Chrysostom there 
is no similar comment. 

Acts xv. 12 [συγκατατιθεμένων δὲ τῶν πρεσβυτέρων τοῖς ὑπὸ τοῦ Πέτρου 
εἰρημένοις] ἐσίγησεν πᾶν τὸ πλῆθος. Here the Western gloss of Ὁ 
Syr’ c. is bracketed. The Catena (p. 265), under the title Chry- 
sostom, has the following: “But do thou mark, that he did not 
base his teaching with them upon the prophets, but upon actual 
facts, of which they themselves were witnesses. Wherefore they 
were instantly persuaded, ceasing the discussion. For the elders 
were satisfied with the words of Simeon, and without dispute the 
dispute was broken off by means of submission to the Spirit. 
The whole multitude, he says, was silent, and they listened to 
Barnabas and Paul,” etc. Here the gloss is very apparent. In 
the Greek text of Chrysostom, however, we look for it in vain. 
There we find only the first sentences of the Armenian, as follows 
(Savile, 792. 34): ὅρα πῶς εἰς φοβερὸν κατέληξεν. οὐδὲν ἀπὸ προφητῶν 
αὐτοῖς διαλέγεται, ἀλλ᾽ ἀπὸ τῶν παρόντων πραγμάτων, ὧν αὐτοὶ μάρτυρες ἦσαν. 
εἰκότως καὶ αὐτοὶ λοιπὸν ἐπιμαρτυροῦσι καὶ τὸν λόγον ἰσχυρότερον ποιοῦσι 
τοῖς ἤδη γενομένοις. καὶ ὅρα ἐν τῇ ἐκκλησίᾳ συγχωρεῖ πρῶτον ζήτησιν 
γενέσθαι καὶ τότε λέγει. 

Acts xv. 26 ἀνθρώποις παραδεδωκόσι τὰς ψυχὰς αὐτῶν ὑπὲρ τοῦ ὀνόματος 
τοῦ κυρίου ἡμῶν Ἰησοῦ Χριστοῦ. Here the Western text adds εἰς πάντα 
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πειρασμόν after Χριστοῦ. The Armenian Catena comments thus: 
“And if they are loved, then they cannot contemn them. And 
then by their encomium they demonstrate the solicitude of those 
with Paul for the name of the Lord, wherein they are testified to 
be faithful zx αἱ things (ἐν παντί or εἰς πάντα). The corresponding 
passage in the Greek Chrysostom (Savile, 797. 44—798. 8) omits 
the words italicised, which seem an echo of the Western gloss. 

xv. 34. D and some other sources, including the Armenian 
Vulgate, add ἔδοξε δὲ τῷ Σίλᾳ ἐπιμεῖναι airod. The Catena, under 
the title Chrysostom, after citing verse 33, proceeds thus: “And 
there was no more disturbance thenceforth. ‘And it seemed good 
to Silas to remain there.’’ "He means Silvanus, who accompanied 
Paul. In the Greek (Savile, 798. 21) we read: ποιήσαντες δὲ χρόνον, 
ἀπελύθησαν per’ εἰρήνης" οὐκ ἔτι στάσις, οὐκ ἔτι ἀποστροφή. But of the 
addition there is no hint, yet it certainly stood in the text used by 
the translator. 

Acts xv. 41. The Catena has the following: ‘He went about 
unto the regions of Syria and Cilicia, confirmed the churches.” 
Behold unto whom they had the letter from the apostles, that they 
should give it unto them, to these he first went about. For he 
did not esteem it the part of wisdom to neglect the fruitless 
passage through them. And this is usual with us also. For we 
first reprove the first people, that they may not hamper the rest. 

Thou seest that he was not afraid first of all to return to 
Antioch. And now he had nothing to fear in going by himself 
alone; but he returned for a visit, such as physicians pay to their 
sick. And to the importance of visiting them he had before 
pointed, when he said to Barnabas: ‘Let us return to those to 
whom we preached the word, to see how they do.’ For naturally 
he did not now know and was going to see. But let us also 
understand this, how that they travelled on foot over land, going 
round to all,that so they might advantage many. But when they 
needed to make great haste, they went ina ship. But not so on 
this occasion.” In the above we recognise two Western glosses. 
For after Acts xv. 41 διήρχετο δὲ τὴν Συρίαν καὶ Κιλικίαν ἐπιστηρίζων τὰς 
ἐκκλησίας, D adds these words: παραδιδοὺς τὰς ἐντολὰς τῶν πρεσβυτέρων, 
but the Syr’™* has “εἰ tradebant iis custodire praecepta aposto- 
lorum et seniorum.” And in D Syr’™ verse 1 of ch. xvi adds 
διελθὼν δὲ τὰ ἔθνη ταῦτα before κατήντησεν εἰς Δέρβην. In the Greek 
Chrysostom (Savile, 802. 3-12) we have a passage which corres- 
ponds to the words of the Catena quoted, but the italicised words 
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are absent, along with everything else that could suggest these 
glosses. 

Acts xvi. 6 διῆλθον δὲ τὴν Φρυγίαν καὶ Ταλατικὴν χώραν, κωλυθέντες ὑπὸ 
τοῦ ἁγίου πνεύματος [μηδενὶ] λαλῆσαι τὸν λόγον ἐν τῇ ᾿Ασίᾳ. Here Ὁ 
adds the word bracketed. The Catena first cites the next verse 7 
and then gives the following comment: “He saith then that they 
were let, that they should speak to no one (= μηδενί) the word of 
God in the region of Asia. But why they were let, he adds not. 
... Nay, he also teaches us that they still thought and did 
many things humanly (ἀνθρωπίνως). The latter part of the above 
comment is in Savile, 802. 38, but not the reading μηδενί. 

Acts xvi. 37 δείραντες ἡμᾶς δημοσίᾳ ἀκατακρίτους. D adds ἀναιτίους 
before deipavres. The Catena (p. 302) has: ‘But see, my friend 
(ὦ φίλε), the wisdom of his words, for his indictment was twofold 
and threefold. For we are Romans, he says, and faultless with- 
out condemnation, and have been scourged in public.” This 
seems to imply ἀναίτιο. No charge had been made against them, 
nor had they been condemned. No corresponding passage 
occurs in the Greek Chrysostom. 

Acts xvii. 14 εὐθέως δὲ τότε τὸν Παῦλον ἐξαπέστειλαν οἱ ἀδελφοὶ πορεύεσθαι 
ἕως ἐπὶ τὴν θάλασσαν. ὑπέμεινάν τε ὅ τε Σίλας καὶ ὁ Τιμόθεος ἐκεῖ. 15 οἱ 
δὲ καθιστάνοντες τὸν Παῦλον ἤγαγον ἕως ᾿Αθηνῶν" [παρῆλθεν δὲ τὴν Θεσσα- 
λίαν" ἐκωλύθη γὰρ εἰς αὐτοὺς κηρῦξαι τὸν λόγον]. καὶ λαβόντες ἐντολὴν 
(Western text ἐπιστολήν) πρὸς τὸν Σίλαν καὶ τὸν Τιμόθεον, ἵνα ὡς τάχιστα 
ἔλθωσιν πρὸς αὐτόν, ἐξήεσαν. In the above the Western addition is 
bracketed. The comment of Ephrem stands in a peculiar rela- 
tion, as Prof. Rendel Harris has seen, to that of Chrysostom. 
Wherefore I translate it first, italicising, as usual, the words which 
refer to the gloss. 

‘““EPHREM.—He came then as far as the shore receding (ὑποχω- 
ρῶν). But the holy Spirit prevented him from preaching. For 
fear lest they should slay him. And those who conducted Paul, 
led him as far as Athens. And having received from Paul a 
command to Silas and Timotheos, that they should instantly 
come to him in Athens. And they went to him as when they 
received the command.” 

The Greek and Armenian forms of the commentary of Chry- 
sostom on this passage imply the same Bezan gloss. Thus 
(Savile, 816. 4) we have as a comment on vs. 14 the following in 
the Greek Chrysostom: ὅρα αὐτὸν καὶ ὑποχωροῦντα καὶ ἐνιστάμενον 
καὶ πολλὰ ἀνθρωπίνως ποιοῦντα, and (ibid. 817. 31) ἔδει γὰρ λοιπὸν 
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τοὺς πιστεύσαντας μείζονα εἶναι σημεῖα τῶν λοιπῶν. διὸ καὶ γίνονται. ἀλλὰ 
τῷ ὑποχωρεῖν καὶ ἐπιέναι ταῦτα ἐποίουν. ἐξαπέστειλαν αὐτόν, φησίν, ὡς 
ἐπὶ τὴν θάλασσαν. τί δήποτε; ὥστε μὴ γενέσθαι αὐτοῖς εὔκολον τὴν κατά- 
ληψιν, οὔπω (yp. οὕτω) γὰρ καθ᾽ ἑαυτοὺς μέγα τι ἔπραξαν ἂν, καὶ μετ᾽ ἐκείνου 
πολλὰ (γρ. ἂν) ἤνυσαν καὶ κατώρθωσαν. τέως ἐκεῖνον, φησίν, ἐξαρπάσαι 
ἐβούλοντο. Here, as Prof. R. Harris points out, the statement that 
Paul was recoiling yet pressing on and acting in many things 
from human motives hints that his human intention (? of evan- 
gelising Thessaly) was frustrated by the warning of the Spirit 
explicitly described in the gloss. Furthermore, the introduction 
of the words ἐξαρπάσαι ἐβ. by φησιν looks as if these words were 
being cited from the text. But this is very doubtful. 

But the variant (1) is further attested. For in Savile (817. 2 
foll.) vs. 14 as far as θάλασσαν is again cited with the following 
comment: ἐνταῦθα λοιπὸν τὸν Παῦλον πέμπουσι μόνον᾽ περὶ yap αὐτοῦ 
ἐδεδοίκεισαν, μή τι πάθῃ, τὸ κεφάλαιον αὐτῶν αὐτὸς dy. οὕτως οὐ πανταχοῦ ἡ 
χάρις ἐνήργει᾽ ἀλλ᾽ εἴα αὐτοῖς καὶ ἀνθρώπινα ποιεῖν, διανιστᾶσα αὐτοὺς 
καὶ διυπνίζουσα καὶ εἰς μέριμναν ἐμβάλλουσα. 

In the Armenian the traces of the gloss are still clearer, for not 
only do all the above passages occur, but after the passage from 
Savile, 816. 4, 5, the catenist (p. 309) proceeds thus: ‘‘And on 
this occasion he fled providentially (= kar’ οἰκονομίαν) and not 
because he was afraid. For had it not been providentially, then 
would he have ceased to preach, and would have been no further 
incensed. But he by so acting providentially effected two results 
—namely, that their wrath was quenched, and that the preaching 
increased all the more.” The Greek original of this occurs out 
of its right place in Savile, 816. 43, 44 σὺ δέ μοι θέα, ὅτι οἰκονομικῶς 
ἔφυγον, οὐ δειλιῶντες. ἢ yap ἂν ἐπαύσαντο κηρύττοντες, καὶ οὐχὶ μᾶλλον 
παρώξυναν. ἀλλ᾽ ἐκ τούτου δύο ἐγένετο" καὶ ἐκείνων ὁ θυμὸς ἐσβέννυτο, καὶ 
τὸ κήρυγμα ἐπεδίδου. 

Some minor Western glosses appear in the Greek comments 
on the same chapter, e. g. Acts 17. 5 the non-Western text is 
ζηλώσαντες δὲ of Ἰουδαῖοι καὶ προσλαβόμενοι τῶν ἀγοραίων τινάς. But Ὁ 
reads οἱ δὲ ἀπειθοῦντες ᾿Ιουδαῖοι συστρέψαντες τῶν dy. τ. In Savile, 816. 
21 we read προσλαβόμενοι δέ τινας of ἀπειθοῦντες Ἰουδαῖοι. 

Acts xviii. 2. After ἀπὸ τῆς Ῥώμης the Codex D adds οἵ κε κατῴ- 
κησαν εἰς τὴν ᾿Αχαίαν. The catenist (p. 324) comments thus: “He 
then being a native of Pontus, did not concern himself to go to 
Jerusalem, nor near to it, but chose to domicile himself far away.” 
This reads like a comment on the Western gloss. The corres- 
ponding Greek text (Savile, 827. 39) is less explicit. 
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Acts xviii. 8 πολλοὶ τῶν Κορινθίων ἀκούοντες ἐπίστευον [διὰ τοῦ ὀνόματος 
τοῦ Kv ιὖ χῦ] καὶ ἐβαπτίζοντο. Here the gloss bracketed is in Codex 
137 and Syr’™. The catenist (p. 327) has: “And many of the 
Corinthians heard, believed zz the Lord and were baptised.” 
The corresponding Greek text of Chrysostom (Savile, 828. 14) 
omits the words italicised, nor are they in the Armenian Vulgate, 
the words of which are here given in roman type. 

Acts xviil. 12 κατεπέστησαν ὁμοθυμαδὸν of ᾿Ιουδαῖοι τῷ Παύλῳ καὶ ἤγαγον 
αὐτὸν ἐπὶ τὸ βῆμα, λέγοντες... But D reads instead οὗ τῷ Παύλῳ καὶ 
the gloss συνλαλήσαντες μεθ᾽ ἑαυτῶν ἐπὶ τὸν Παῦλον καὶ ἐπιθέντες τὰς χεῖρας. 
Also Syr? οἵ adds after αὐτὸν the words ad proconsulem. And Ὁ 
adds xaraBodvres καὶ before λέγοντες. The Catena (p. 328) has by 
way of comment on verses 12 and 13 the following: “The Jews 
throughout opposing the truth, after one year and six months 
unanimously rose against him (o7 attacked him). And since 
they could not employ a just law, they employed violence; and 
they falsely accused before the Hegemon (i. 6. Proconsul) him 
who day by day taught them from the law, saying that he 
teaches the sons of men to worship God against the law.” This 
is not in Chrysostom’s Greek text. I think that the words “‘since 
they could not employ a just law” answer to συνλαλήσαντες μεθ᾽ 
ἑαυτῶν ἐπὶ τὸν 0. It is what they said to one another. The words 
“they employed violence” answer to ἐπιθέντες ras χεῖρας. ‘‘ Falsely 
accused ”’ answers to xaraBodvres. And lastly the words “before 
the Hegemon” is a rendering of the Syriac ad proconsulem. It 
may also be observed that the phrase ‘sons of men” seems to 
betoken a Syriac original to the commentary. 

XViii. 17 ἐπιλαβόμενοι δὲ πάντες [οἱ Ἕλληνες] Σωσθένην. The bracketed 
Western gloss figures in the Armenian Vulgate and in the verse 
as cited in the Greek Chrysostom, 827. 28. The catenist (p. 329) 
remarks: “Here by Greeks he means those Jews, who talked the 
Greek tongue.” But another interpretation immediately follows 
from Ephrem: 

“EpHREM.—The believing Greeks struck Sosthenes, the head 
of the synagogue.” 

Acts xviii. 27 βουλομένου δὲ αὐτοῦ διελθεῖν εἰς τὴν ᾿Αχαΐαν, προτρεψά- 
μενοι οἱ ἀδελφοὶ ἔγραψαν τοῖς μαθηταῖς ἀποδέξασθαι αὐτόν. The Bezan 
text and Syr?™ have ἐν δὲ τῇ Ἐφέσῳ ἐπιδημοῦντές τινες Κορίνθιοι καὶ 
ἀκούσαντες αὐτοῦ παρεκάλουν διελθεῖν σὺν αὐτοῖς εἰς τὴν πατρίδα αὐτῶν᾽ 
συγκατανεύσαντος δὲ αὐτοῦ οἱ ᾿Εφέσιοι ἔγραψαν τοῖς ἐν Κορίνθῳ μαθηταῖς 
ὅπως ἀποδέξωνται τὸν ἄνδρα" ὃς ἐπιδημήσας εἰς τὴν ᾿Αχαΐαν πολὺ συνεβάλλετο 
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ἐν ταῖς ἐκκλησίαι. Now, under the title of Chrysostom the Catena 
(not the Greek text) comments thus: ‘When he wished to go 
into Achaia, which is in Hellas the fatherland (or native land) of 
the Corinthians, the brethren, being desirous, wrote to the dis- 
ciples to receive him; who, when he arrived there, was of great 
service to the faithful, for he stoutly resisted the Jews in public, 
proving by the scriptures that Jesus is the Christ. So then the 
party of Aquila accurately told the matter to Paul. But they also 
urged him to go to Achaia, which he himself desired to do.” 
The Western gloss is clearly behind the words italicised. Yet 
the reference to it is embedded in the non-Western text in a way 
that is unaccountable, unless we suppose that in Chrysostom’s 
commentary is used up another older one which was based ona 
Western text. 
Xvii, 28 τοῦ yap καὶ γένος ἐσμέν. 


ie cd - ς , 
τοῦτο Αρατος εἶπεν ὁ ποιητῆς-. 


Such is Chrysostom’s comment in the Greek (Savile, 820. 40). 
But the Catena has: “This indeed was said by the poets Them- 
gianos (= Timagenes) and Aratus.” Of a poet Timagenes or 
Themgianos we do not indeed read elsewhere, but the name 
cannot have been added by the Armenian translator. This is 
one of the many passages whence we learn that his text of 
Chrysostom was more complete than that which we have in 
Greek. 

Acts xix. 5 ἀκούσαντες δὲ ἐβαπτίσθησαν εἰς τὸ ὄνομα τοῦ Κυρίου "Incot 
[εἰς ἄφεσιν ἁμαρτιῶν]. 6 καὶ ἐπιθέντος αὐτοῖς τοῦ Παύλου χεῖρας (D χεῖρα) 
ἦλθε (D has εὐθέως ἐπέπεσεν) τὸ πνεῦμα τὸ ἅγιον ἐπ᾽ αὐτούς, ἐλάλουν τε 
γλώσσαις [Syr?™ adds alits et sentiebant in seipsis quod et inter- 
pretabantur illas hi ipst] καὶ ἐπροφήτευον. The catenist has the 
following: “But why did they stand in need of the water (i. e. of 
baptism) a second time? They necessarily did. For he deliv- 
ered unto them the complete mystery, and took away the mere 
copy. For that of John was empty of such manifold gifts, since 
it was only water and repentance. Wherefore it was incomplete, 
and was not Spirit and remission of sins. And thereby and 
instantly from the new baptism they prophesy ...and when 
Paul laid hts hand upon them, they received the holy Spirit, 
spake with tongues and interpreted of themselves (or in them- 
selves)... with tongues and prophecy they received the Spirit.” 
The corresponding Greek is in Savile, 833. 27-36, where, how- 
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ever, only two of the glosses survive, viz. εἰς ἄφεσιν ἁμαρτιῶν in 1, 
35: καλῶς δὲ εἶπε βάπτισμα μετανοίας τὸ ᾿Ιωάννου καὶ οὐκ ἀφέσεως κ. τ. Δ.» 
and εὐθέως ἴῃ]. 33: οὐχ ἂν χαρισμάτων εὐθὺς ἠξιοῦντο. For the rest 
the Greek gives χεῖρας for the singular χεῖρα retained in the 
Armenian, and wholly ignores the gloss znterpretabantur, which 
is preserved not in D, but only in the margin of the old Syriac 
version. This proves that there was once a Western text of the 
Acts more complete than the Bezan, because it contained glosses 
which only now appear in the margin of the Syriac. This more 
complete Western text underlies the Armenian text of Chrysos- 
tom, and probably the less complete Greek text as well. 

Acts xix. 13,14. In the Western gloss the sons of Scevas say 
to the demon: παραγγέλλομέν σοι ἐν Ἰησοῦ ὃν Παῦλος κηρύσσει ἐξελθεῖν. 
Compare with this the words put by the catenist (p. 339) into the 
mouths of the wandering Jew exorcists (τῶν περιερχομένων Ιουδαίων) 
in commenting on vs. 13: ‘We adjure thee in Jesus whom Paul 
preaches, depart from him.” The non-Western text in vs. 13 
simply has ὁρκίζω ὑμᾶς τὸν Ἰησοῦν ὃν Παῦλος κηρύσσει. Lower down 
in the same paragraph the catenist gives the same words again, 
but in a form which approximates still more closely to the Bezan: 
“We adjure and command (= mapayyéAdopev) thee in the name of 
Jesus Christ, depart from him.” The Greek form of Chrysostom 
contains no trace of the gloss. 

Acts xix. 25 οὖς συναθροίσας καὶ τοὺς περὶ τὰ τοιαῦτα ἐργάτας, εἶπεν" 
ἄνδρες [συντεχνειται], ἐπίστασθε κι τ. λ. The catenist (p. 347) has: 
“But they say nothing, but only he. And behold how he first 
makes them his comrades, and then sets before their minds the 
stress of want and sets the whole city in an uproar.” The Greek 
form (Savile, 843. 37-40) equally implies the gloss συντεχνειται. 
Though Demetrius was rich, and though it was therefore a matter 
of indifference to him, whereas to them who were poor people 
living from hand to mouth, for whom Christianity meant loss of 
bread and meat, yet they said nothing, but only he. κοινωνοὺς δὲ 
ὄντας αὐτοὺς τῆς τέχνης, κοινωνοὺς λαμβάνει καὶ ror θορύβου: (Savile, 843. 
39). The commentator clearly wished to draw our attention to 
the rhetorical skill shewn by the capitalist in beginning his speech 
with the expression ovreyverra, in calling them his ‘fellow-work- 
men’ when they were poor and he himself rich. This aim of the 
commentator is better brought out in the Armenian than in the 
Greek. And incidentally I may remark that the occurrence of 
such a gloss in the Bezan text attests its superior age and genu- 
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ineness to the non-Western text. What second-century interpo- 
lator—to take Prof. Ramsay’s theory—would have dreamed of 
adding so natural a phrase to the text. Such an interpolator was 
more of a Luke than was Luke himself. 

Acts xix. 39. Chrysostom’s comment (the same both in the 
Greek and in the Catena) is historically interesting : ἔννομον ἐκκλη- 
σίαν φησὶ, διότι τρεῖς ἐκκλησίαι ἐγίνοντο κατὰ νόμον καθ᾽ ἕκαστον μῆνα. 

Acts xx. I καὶ [πολλὰ] παρακαλέσας. Chrysostom in Greek and 
Armenian alike has this gloss (Savile, 848. 34; Catena, p. 354): 
Ἔδει πολλῆς παρακλήσεως ἀπὸ τῆς ταραχῆς ἐκείνης. The gloss is again 
implied in Savile, 850. 17. 

Acts xxi. 25 περὶ δὲ τῶν πεπιστευκότων ἐθνῶν [οὐδὲν ἔχουσι λέγειν πρός 
σε7᾽ ἡμεῖς [γὰρ] ἐπεστείλαμεν κρίναντες [μηδὲν τοιοῦτον τηρεῖν αὐτοὺς εἰ μὴ] 
φυλάσσεσθαι αὐτοὺς κι τ.λ. The Catena has: ‘And how saith he, 
that the Gentiles will learn what I do, and by this action of mine I 
shall harm them? No, he says; for since we too who are doctors 
of the Jews wrote unto them ot to trouble themselves as to aught 
of the law, save only in a few particulars, since then they do not 
mind even in regard to thee at all about this. Wherefore he adds 
and says. But as touching the faithful Gentiles we sent as we 
judged good, that they should not keep any such thing, but only 
be on their guard,” etc. The gloss οὐδὲν éy. A. mp. σε is not hinted 
at in the corresponding Greek text (Savile, 865. 1-10); but both 
the Greek Chrysostom and the Armenian Vulgate have the other 
gloss. 

Acts xxili. 24 iva ἐπιβιβάσαντες τὸν Παῦλον διασώσωσι πρὸς Φήλικα τὸν 
ἡγεμόνα᾽ [ἐφοβήθη γὰρ μήποτε ἁρπάσαντες αὐτὸν οἱ ᾿Ιουδαῖοι ἀποκτείνωσι καὶ 
αὐτὸς μεταξὺ ἔγκλημα ἔχῃ ὡς ἀργύριον εἰληφώς.] This gloss is in 137. 
vg"? Syr? c*, but not in D. The Catena has this comment: 
“ Mark how Paul is found guiltless by the judgement of the aliens, 
as was Christ before Pilate. Mark also their wickedness annulled 
and frustrated. They gave him over, in order to condemn and 
slay him. But the contrary resulted, for his life was saved and 
he himself found guiltless. Moreover, had such precautions not 
been observed (cp. ἐφοβήθη) about him, he would have been sezzed 
(cp. ἁρπάσαντες) ; and if he had not been so cautious (cp. ἐφοβήθη), 
he would have been destroyed dy the Jews (cp. οἱ ᾿Ιουδαῖοι) ; had 
they succeeded according to their intentions in condemning him. 
But the governor Lysias not only saved him then from the 
impious assault of the Jews, but from many other things.” Thus 
the Catena seems to echo the first part of the gloss. In the 
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equivalent Greek (Savile, 881. 12 foll.) exactly those features of 
the Armenian which recall the gloss are absent. For example, it 
runs: εἰ yap μὴ οὕτω, κἂν διεσπάσθη" εἰ μὴ οὕτω, κἂν ἀπώλετο, κἂν 
κατεδικάσθη k. τ. de 

Acts xxiv. 24 παραγενόμενος ὁ Φῆλιξ σὺν Δρουσίλλῃ τῇ ἰδίᾳ γυναικὶ οὔσῃ 
᾿Ιουδαίᾳ μετεπέμψατο τὸν Παῦλον [quae rogabat videre Paulum et 
audire verbum. volens igitur satisfacere ei accessivit Paulum (so 
Syr’™)]. The Catena comments as follows, after citing the verse 
according to the Arm. Vulgate: “This much then we say. If 
Felix had found fault with him, he would never have done this. 
He would not have undertaken at all to hear anything from a 
bad and condemned man. Moreover, the wife also listens, along 
with the governor, which seems to me to be a mark of great 
respect. For unless he had thought a very great deal about him, 
he would never have taken his wife to share the interview. And 
it seems to me that the wife also was eagerly desirous of the 
same; but she was a Jewess and not alien to Paul.” This gloss, 
then, which is not in D or any Greek codex, but only in the 
Syriac, was also in the Greek text used by Chrysostom’s master. 
The first part of the above as far as ‘““condemned man” is in 
Savile, 890. 33, 34, but not the rest. 

Acts xxvi. I τότε ὁ Παῦλος ἐκτείνας τὴν χεῖρα ἀπελογεῖτο. In Syr?™ 
thus: Tunc ipse Paulus confidens et in spiritu sancto consola- 
tionem accipiens extendit manum. The Greek Chrysostom has 
(Savile, 897. 17) ὁ δὲ Παῦλος μετὰ παρρησίας φθέγγεται λοιπόν, οὐ 
κολακεύων. So also in the Armenian, which, however, does not 
reveal the rest of the gloss. 


The above examination of the commentary of Chrysostom in 
its double form warrants the following conclusions : 

1. This commentary is founded on some other lost commentary 
which was based on a Western text of the Acts. 

2. Of this lost commentary and of the Western text on which 
it was based, more traces remain in the Armenian form of Chry- 
sostom than in the Greek, e. g. at Acts 4. 9, 6. 10, 7. 21, II. 17, 
12. 10, 13. 50, 15. 12, 15. 26, 15. 34, 15. 41, 16. 6, 16. 37, 18. 12, 
18. 27, 19. 14, 21. 25, 24. 24. 

3. Inasmuch as in this respect the Armenian text sets more 
fully before us than the Greek, the original form of Chrysostom’s 
work—for the Western glosses added in it cannot be ascribed to 
the influence of the Armenian Vulgate—it is probable that in 
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other respects also, wherein it differs from the Greek, it gives us 
a truer form of text, viz. in its more orderly sequence of com- 
ments, and in the many additions which it makes. We may 
indeed suppose that it represents the text from which Chrysostom 
lectured; whereas in the Greek we have only the shorthand 
report taken down by his hearers. 

4. The older commentator, used by Chrysostom, must have 
written in Greek, and have used a Greek Western text. For in 
no other way can we explain the verbal agreement with the 
Bezan Codex or with Codex 137 of the Western glosses pre- 
served in Chrysostom’s Greek, e. g. Acts 12. 22, 13. 28, 6. I0. 

5. The commentary used by Chrysostom cannot therefore have 
been Ephrem’s, for the latter was in Syriac; and glosses coming 
to Chrysostom through a Syriac medium would not have retained 
the form of the Bezan Greek. Yet the frequent ascription in the 
Catena to Ephrem of portions of Chrysostom’s text renders it 
almost certain that the two writers used the same source. In 
some cases of such agreement between Ephrem and Chrysostom 
we may suspect a false ascription on the part of the catenist; but 
in other places there is an agreement which does not admit of this 
explanation, e. g. Acts 9. 4, 16. 39, 17. 14, 18. 19, 8. 19. 

6. The Greek Western text used by Chrysostom’s master was 
purer and ampler than that of the Bezan Codex; for it contained 
many glosses which are recognisable as Western and are retained 
in various sources—especially in the margin of the Syriac—yet 
absent from the Bezan text, e. g. Acts 1. 18, 13. 43, 19. 5, 26. I. 

7. Since there once existed a more comprehensive Greek 
Western text than the Bezan, yet verbally the same therewith so 
far as we can compare them, it is clear that the Bezan Greek has 
been cut down and shorn of certain glosses in order to conform it 
with some other form of text—perhaps with the old Latin which 
accompanies it. 

8. Some of the glosses absent in D may be supplied in their 
Greek form from Codex 137, e. g. in Acts 13. 43, 23. 24. 

g. The existing codices of Chrysostom’s commentary on the 
Acts should be examined to see whether any of them contain the 
same traces of a Western text as does the Armenian form of the 
commentary. 
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